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ARE you just now come, O TerPGO, or is it ſome time ſince you came

from the country?

TER. Ihave leſt the country for a conſiderable time, and have been

ſeeking for you about the forum, and Wondered that I could not find you.

EUC. I was not in the city.

TER. Where then was you?

Euc. As I was going down to the port, I met with Theaetetus, who was

carried along from the camp at Corinth to Athens.

TER. Was he alive or dead?

Euc. He was living, but could hardly be ſaid to be ſo: for he was in

a very dangerous condition, through certain wounds: and, what is worſe,

he was afflicted with a diſeaſe while in the camp.

TER. \Vas it a dyſientery?

Eve. It was.

ſ This Euclid was a celebrated philoſopher and logician of Megara. The Athenians having pro

hibited the Megarians from entering their city on pain of death, this philoſopher diſguiſed him

ſelf in woman's clothes that he might attend the lectures of Socrates. After the death of Socrates,

Plato and other philoſophers went to Euclid at Mcgara to ſhelter themſelves from the tyrants who

governed Athens.

3 This Thextetus is mentioned by Proclus on Euclid (lib. ii. p. [9 ), where he gives a ſhort

history oſ geometry prior to Euclid, and is ranked by him among thoſe contemporary with Plato,

by whom geometrical theorcms were increaſed, and rendered more ſcientiſic.
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TER. What a man do you ſpeak of as in a dangerous condition !

EUc. A worthy and good man, O Terpſlo: for I just now heard certain

perſons paying him very great encomiums for his military conduct.

TER. Nor is this wonderful: but it would be much more wonderful if

this had not been the caſe. But why was he not carried to Megara?

EUC. He hastened home; for I both entreated and adviſed him to do ſo:

but it was againſt his will. And beſides this, attending him in his journey,

when I again left him, I recollected, and was filled with admiration of

Socrates, who often ſpoke in a prophetic manner about other things, and

likewiſe about this. For a little before his death, if I am not mistaken,

meeting with Theaetetus, who was then a young man, and diſcourſing with

him, he very much admired his diſpoſition. Beſides this, when I came

to Athens, he related t0*me his diſcourſes with Theaetetus, which very

much deſerve to be heard; and obſerved, that he would neceſſarily be

renowned, if he lived to be a man. And it appears indeed that he ſpoke

the truth.

TER. But can you relate what thoſe diſcourſes were?

Enc. Not verbally, by Jupiter: but as ſoon as I returned home, I committed

the ſubstance of them to writing, and afterwards at my leiſure wrote nearly

the whole of them, through the aſlistance of memory. As often too as I

came to Athens, I aſked Socrates about ſuch particulars as I could not

remember, and, on my return hither, made ſuch emendations as were

neceſſary -; ſo that I have nearly written the whole diſcourſe.

TER. True. For I have heard you aſſert the ſame thing before: and in

conſequence of always deſiring to urge you to relate this diſcourſe I am

come hither. But what ſhould hinder this from taking place at preſent?

For I am perfectly in need of rest, as coming from the country.

Eve. I likewiſe accompanied Theaetetus as far as Erineus; ſo that rest

will not be unpleaſant to me. Let us go, therefore, and while we rest a

boy ſhall read to us.

TER. You ſpeak well.

Euc. This then is the book, O Tcrpſio. But it was not compoſed by

me, as if Socrates related it to me, as in reality he did, but as if he was

diſcourſing with the perſons with whom he ſaid he diſcourſed. But he

ſaid that theſe were,_ the geometrician Theodorus, and Theaetetus. That

we
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we may not, therefore, in the courſe of the writing, be troubled with the

* frequent repetition ofI ſay, and He ſaid, He aſſented, or He denied, I have

introduced Socrates himſelf diſcourſmg with them.

TERſi. And this is not at all improper, O Euclid.

EUC. Here, boy, then, take the book and read.

Soc. If, O Theodorus, I was more attentive to thoſe in Cyrene than to

any others, I ſhould inquire of you reſpecting them, if any young men there

applied themſelves to geometry, or any other philoſophic study. But now,

as I love thoſe leſs than theſe, I am more deſirous to know which of our

young men are likely to become worthy characters. For ſuch as theſe I

explore myſelf as far as I am able, and inquire after them of others, with

whom ,I ſee young men aſſociating. But you -- have by no means a few

followers: and this very juſtly. _ For you deſerye to he followed, both for

other things, and for the ſake of geometry. If, therefore, you have met

with any young man who deſerves to be mentioned, it would give me plea

ſure to hear ſome particulars reſpecting him.

THEO. Indeed, Socrates, it is in every reſpect fit both that I ſhould relate,

and that you ſhould hear, what a youth I have met met with from among

your citizens. And if he were beautiful, I ſhould be very much afraid to

mention him, lest I ſhould appear. to be enamoured with him. But, now,

(do not be indignant with me,) he is not handſome. For he reſembles you,

having a flat noſe, and prominent eyes: but he has theſe in a leſs degree

'than you. You ſee I ſpeak freely to you. Know then, that I have never

yet met with any young man (though I have aſſociated with many) who

naturally poſſeſſes a good diſpoſition in ſuch a wonderful degree. For it

is difficult to find one 'who is docile, remarkably mild, and who beſides this

may compare with any one for fortitude. Indeed, I do not think there ever

were any, nor do I flee any with theſe qualiſications. For ſome are acute

indeed, as this one, ſagacious, and of a good memory; but they are for the

most part prone to anger, and are hurried along precipitately like ſhips

without their ballast, and are rather naturally furious than brave. And again,

thoſe whoſe manners are more ſedate are in a certain reſpect ſluggiſh and

full of oblivion, when they apply themſelves to diſciplines. But the young

man I am ſpeaking oſ applies himſelf to diſciplincs and investigations in ſo.

eaſy, blameleſs, and ready a manner, that it may be compared to the ſilent

9 flux



THE THEETETUS. .g\

fiux of oil; ſo that it is wonderful that ſuch a great genius ſhould accompliſh

theſe things in ſuch a manner. ,

Soc. You announce well. But of which of our citizens is he the ſon?

THEO. I have heard the name, but I do not remember it. But he is in

the middle of thoſe who are now approaching to us. For both he, and theſe

who are his companions, were just now anointed beyond the stadium; but

now they appear to me, in conſequence of having been anointed, to come

hither. Conſider, however, if you know him.

Soc. I do know him. He is the ſon of Euphronius the Sunienſian, who

was entirely ſuch a man as you have just related the ſon to be; and who, be

ſides being a worthy character, left behind him a very large eſtate.

THEO. His name, O Socrates, is The-actetus. But certain of his guardians

appear to me to have diffipated his estate. However, notwithstanding this,

he is wonderfully liberal with reſpect to money, Socrates.

Soc. You ſpeak of a generous man : Order him to come to me, and ſit

with us.

THEO. I will.-Theaztetus, come hither to Socrates.

Soc. By all means come, Theaztetus, that I may behold myſelf, and ſee

what ſort ofa face I have. For Theodorus ſays it reſembles yours. But if

we had each of us a lyre, and he ſhould ſay that they were ſimilarly harmo

nized, ought we immediately to believe him, or ſhould we conſider whether

he ſays this as being a muſician?

THEIE. We ſhould conſider this.

Soc. On finding, therefore, this to be the caſe, ſhould we not be perſuaded

by him? but, if he was ignorant of muſic, ſhould we not diſbelieve him?

THEB-Z. True.

Soc. Now, therefore, I think, if we are at all careful reſpecting the ſimili

tude of our faces, that we ſhould conſider if he ſpeaks as being a painter, or

not.

THE/12. So it appears to me.

Soc. Is, therefore, Theodorus a painter?

THEIE. Not that I know of.

Soc. Nor is he a geometrician?

THE/12. Ilc is perfectly ſo, Socrates. ,

VOL. rv. e Soc.
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Soc. Is he alſo ſkilled in astronomy, logistic, muſic, and ſuch other diſci

plines as follow theſe P

THEE. He appears to be ſo to me.

Soc. If, therefore, he ſays that we reſemble each other in a certain part'

of our body, at the ſame time praiſing or blaming this reſemblance, it is not

altogether worth while to pay much attention to him.

THEIE, Entirely ſo, Socrates.

Soc. Take notice, therefore, O friend Theeetetus, it is your buſineſs to

evince, and mine to conſider. For know, that Theodorus having praiſed in,

my hearing many strangers and citizens, has not praiſed any one oſ them ſo

much as just now he did you.

'ſi-[1215. lt is well, Socrates; but conſider whether he did not ſpeak jo

coſely.

Soc. It is not uſual for Theodorus to do ſo. But do not reject what is

granted, in conſequence of believing that he ſpoke this in jest, lest he ſhould;

be compelled to bearkwitneſs. For no one can object to what he ſaid. Per

fist, therefore, confidently in what is granted.

THEZE. It.is proper, indeed, to do ſo, if it ſeems fit to you.

SOC; Tell me, then,-D0 you learn any geometry of Theodorus?

THEIE, I do. _

' Soc. Do you, likewiſe, learn things per-taining to astronomy, harmony,

and computation ?

THEE. I endeavour to do ſo.

SQC. For I alſo, O boy, both from this man, and from others who appear'

to me to understand any thing of theſe particulars, endeavour to learn them;

but, at the ſame time, Iam but moderately ſkilled in them. There is, how

ever, a certain trifling thing of which Iam inv doubt, and which I wiſh to.

conſider along with you, and theſe that are preſent. Tell me, therefore,

whether to learn is not to become wiſer in that which any one learnsi

THEIE. Undoubtedly.

Soc. But I think that the wiſe are wiſe by wiſdom.

THEE. Certainly.

Soc. But does this in any reſpect differ from ſcience

THEIE. What?

Soc.
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Soc. Wiſdom. Or are not thoſe who have a ſcientiſic knowledge of any

thing, alſo wiſe in this thing?

Tin-7112. Undoubtedly.

Soc. ls, therefore, ſcience the ſame as wiſdom?

THEE. Yes. \

Soc. This, therefore, is that which l doubt; and Iam not able ſufficiently

to determine by myſelf what ſcience is. Have we then any thing to ſay to

this? VVhat do you ſay it is? And which of us can first give this informa

tion? But he who errs, and is perpetually detected in an error, ſhall ſit as

an aſs, as the boys ſay when they play at ball. But he who ſhall he ſound to

ſpeak without error ſhall be our king, and ſhall order whatever he wiſhes us

to anſwer. \Vhy are you ſilent? Have I, O Theodorus, behaved i-n a rustic

manner, through my love of converſation, and through my deſire to make

you diſcourſe and become friends with each other? -

*_ THEO. A thing of this kind, O Socrates, is by no means rustic. But order

ſame one of theſe young men to anſwer you. For I am unaccustomed to this

mode ofdiſcourſe ; and my agc does not permit me to become accustomed to

it now. But a thing of this kind is adapted to theſe young men, and they

will be greatly improved by it. For, in reality, youth is adapted to every

kind of - improvement. But, as you began with, do not diſmiſs Theaetetus,

but interrogate him. _

SOC. Do you hear, Themtetus, what Theodorus ſays? whom I am of opi

nion you will not diſobey. For you would neither be willing to do ſo, nor

is it lawful for a young man to be unpetſuaded by a wiſe man, when he

commands in things of this kind. Tell me, therefore, in a proper and inge
nuous manner, what ſcience appears to you to be? i

ctTnEJE. It is ſit to comply, Socrates, ſince you command me. And ifI

in any reſpect err, do you correct me.

Soc. NVe ſhall by all means do ſo, if we are able.

Tnna. It appears to me, then, that ſciences are ſuch things as any one

may learn of Theodorus, ſuch as geometry, and the other particulars which

you just now enumerated. And beſides theſe, the ſhoemaker's art, and the

arts of other Workmen; and that all and each of theſe are no other than ſci

ence.

Soc. Generouſly and munificently, O friend, when aſked by me concern

c 2 mg
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ing one thing, have you given many, and things various, instead of that

*which is ſimple.

THEJE. How ſo? Why do you ſay this, Socrates? /

Soc. Perhaps what I ſay is nothing: but] will tell you what I think.

When you ſpeak of the ſhoemaker's art, do you ſpeak of any thing elſe than

the ſcience of making ſhoes?

THEE. Of nothing elſe.

Soc. But what when you ſpeak of the carpenter's art? Do you ſpeak of

any thing elſe than the ſcience of operations in wood ?

THEE. Of nothing elſe than this. .

Soc. In both therefore you define that of which each is the ſcience.

THEE. Ido. \

Soc. But that which we aſked, O Theaetetus, was not this, of what things

there is ſcience, nor how many ſciences there are; for we did not inquire,

wiſhing-to enumerate them, but in order to know what ſcience itſelf is. Or

do l ſay nothing? **

THEE. You ſpeak with perfect rectitude. '

Soc. But conſider alſo this. If any one ſhould interrogate us reſpecting

any vile and obvious thing, as, for instance, clay, what it is, if we ſhould

anſwer him, that Clay is that fromþwhich pans, puppets and tiles are made,

or certain other artificial ſubstances, ſhould we not be ridiculous?

THEE. Perhaps ſo. .

Soc. In the ſirſl: place, indeed, what can we think he who aſks this queſ

tion can understand from our anſwer, when we ſay that clay is that from

which pans, puppets and tiles, or certain other artificial ſubſtances are made?

Or do you think that any one can understand the name of a thing, when he

does not know what that thing is ?

THEE. By no means.

Soc. Neither, therefore, will he understand the ſcience of ſhoes who does.

not know what ſcience is. *

THEE. Certainly not. 1

Soc. Nor, again, will he understand the curricr's art, nor any other art,

who is ignorant of ſcience.

THEAZ. lt is ſo. *

Soc. The anſwer, therefore, is ridiculous, when any one, being aſked what

ſcience
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ſcience is, gives for an anſwer the name oſ any art. For he anſwers, that

there is a ſcience ofa certain thing, when this is not what he was aſked.

THEE. It ſeems ſo.

Soc. And, in the next place, when he might have given a ſhort and ſimple

"anſwer, he wanders immenſcly. As in the question concerning clay, a ſhort

and ſimple anſWcr might have been given, that Clay is earth mingled with

moisture. At the ſame time, diſiniffing the conſideration of that which is

compoſed oſ clay. '

THEIE. Now, indeed, Socmtes, it thus appears to me to be eaſy. For you

ſeem to aſk that which lately came into my mind as l was diſcourſing with

your nameſake here, Soorates. '

Soc. What was that, Theaztetus?

THEJE. Theodorus here has written a treatiſe on powers, concerning mag.

nitudes oſ three and five feet, evincing that they are not commenſurable in

length' to a magnitude of one foot: and thus proceeding through every

number as ſar as to a magnitude oſ ſeventeen feet, in this he ſtops his inveſ

tigation. A thing of this kind, therefore, occur-red to me, ſince'there appear

to be an infinite multitude oſ powers, We ſhould endeavour to comprehend

them in one thing, by which we may denominate all theſe powers.

Soc. Is a thing of this kind diſcovered?

THEIE. It appears ſo to me. But do you alſo conſider.

Soc. Speak then.

THEIE. We give to the whole of number a twoſold diviſion: one, that

which may become equally equal, and which we affimilate among figures to

a ſquare, calling it quadrangular and equilateral.

Soc. And very properly.

THEIE. But that number which ſubſiſts between this', ſuch as three and

five, and every number which is incapable oſ becoming evenly even, but

which is either more leſs, or leſs more, and always contains a greater and a.

leffer ſide, we affimilate to an oblong figure, and call it an oblong number.

' Magnitudes commenſurable in length are ſuch as have the proportion to each other of number

to number. As the ſquare roots, therefore, oſ 3 and 5 ſect cannot be obtained, thoſe roots are

incommcnſurable in length with the ſquare root oſ one foot.

' Equally equal, or ſquare numbers, are ſuch as 4, 9, 16, 25, &c. and the numbers which ſub

ſist between theſe, and which Plato calls oblong, are 3, 5, 6, 7, 8, to, 11, 12, &e.

- Soc.
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Soc. Most excellent. But what follows?

TH me. Such lines as ſquare an equilateral and plane number, We deſiue to

be length; but ſuch as ſquare an oblong number, powers; as not being com

menſurate ' to them in length, but to planes, which are capable of being com

menſurable. And about ſolids there is another thing ofthis kind.

Soc. Beſl of men, O boys: ſo that Theodorus cannot, as it appears to

me, be accuſed of giving a falſe account.

THEE. But, indeed, Soot-ates, I am not able to anſwer you concerning

ſcience as l am concerning length and power; though you appear to me to

inquire after a thing of this kind. So that again Theodorus appears to be

falſe.

Soc.v But what? If, praiſing you for running, he ſhould ſay that he never

met with any youth who ran ſo ſwift, and afterwards you ſhould be van

quiſhed in running by ſome adtilt who is a very rapid runner, do you think

he would have leſs truly praiſed you i'

THEE. I do not.

Soc. But with reſpect to ſcience, (as [just now ſaid,) do y0u_think it is a

trifling thing to find out what it is, and not in every reſpect arduous?

THEE. By Jupiter, I think it is arduous in the extreme.

Soc. Confide, therefore, in yourſelf, and think what Theodorus ſaid,

Endeavour, too, by all poflible means to obtain a reaſon both of other things,

and likewiſe of ſcience, ſo as to know what it is. '

THEB. It appears we ſhould do ſo, O Socrates, for the ſake of alacrity.

Soc. Come then: for you explained just now in a beautiful manner. En-l

deavour, imitating your anſwer reſpecting powers, that just as you'compre

hended theſe, which are many, in one ſpecies, ſo you may comprehend many

ſciences in one reaſon or definition. 1.

THEE. But know, O Socrates, that I have often endeavoured to accom

pliſh this, on hearing the questions which are diſcuſſed by you. But I can

neither perſuade myſelf that I can ſay any thing ſufficient on this occaſion,

nor that I can hear any one diſcourſing as you adviſe ; nor yet am I able to

deſist from investigation.

' That is to ſay, the ſides or roots oſ oblong numbers, ſuch as the above, are incommenſurable

'm length, or are ſurds.

Soc.
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Soc. You are tormented with the pangs of labour, friend Thezetctus, not.

becauſe you are empty, but becauſe you are full.

THEE. l do not knOW, Socrates: but I tell you what I ſuffer.

Soc. O ridiculous youth, have you not heard that I am the ſon of the ge-.

nerous, and at the ſame time ſevere, midwife Phaenarete?

THEZE. Ihave heard this.

Soc. And have you alſo heard that I study the ſame art?

THEE., By no means.

Soc. Know, however, that it is ſo: but do not betray me to others. For

they are ignorant, my friend, that I poſſeſs this art; and in conſequence of

being ignorant of this, they do not aſſert this reſpecting me, but they. ſay that

I am a most abſurd man, and that I cauſe men to doubt. Or have you not

heard this?

THFJE. l have.

Soc. Shall l tell you the reaſon of this?

THEE. By all means.

Soc. Conceive every thing pertaining to midwives, and you will eaſily un

derstand what I rſſnean. For you know, that none of them deliver others,

while they yet conceive and bring forth themſelves, but when they are no

longer capable of conceiving,

THEE. Entirely ſo.

, Soc. But they ſay that Diana is the cauſe of this; who being herſelfa

Virgin takes care of birthe. She does not, therefore, permit thoſe that are

barren to be midwiv'cs, becauſe human nature is too imbecil to undertake

an art in which it is unexpericnced : but ſhe orders thoſe to exerciſe this pro

feſſion, who from their age are incapable of bearing children ; by this honour

ing the fimilitude of herſelf.

THEAZ. a is likely. '

Soc. And is not this alſo probable and neceſſary, that thoſe who are preg

nant, or not, ſhould be more known by midwives than, by others?

THEIE. Entirely ſo.

Soc. Midwives, likewiſe, by medicaments and enchantments, are able to;

excite and alleviate' thepangs of partnrition, to deliver thoſe that bring forth.

with difficulty, and procure a miſcarriage when the child appears to be

abortive.

6 Turns,



16 THE Tl-IEZETETUS.

THEIE. It is ſo.

Soc. Have you not alſo heard this concerning them, that they are most

ſkilful bride-maids, as being perfectly wiſe, with reſpect to knowing what

kind of man and woman ought to be united together, in order to produce

the most excellent children?

THE/12. I did not altogether know this.

Soc. But you know that they glory in this more than in cutting the navel.

For do you think it belongs to the ſame, or to a different art, to take care

of and collect the fruits of the earth, and again, to know in what ground

any plant or ſeed ought to be ſown?

THE/12. To the ſame art.

Soc. But in women, my friend, do you think the art pertaining to the

care of offspring differs from that of collecting them?

THEE. lt is not likely that it does.

Soc. lt is not. But through the unjust and abſurd conjunction of man

and woman, which is called bawdry, midwives as being chaste avoid acting

in the capacity of bride-maids, fearing lest by this mean they ſhould be

branded with the appellation of bawds, ſince it alone belongs to legitimate

midwives to act as bride-maids with rectitude.

THEIE. It appears ſo. . -

Soc. Such then is the office of midwives; but it is leſs arduous than the

part which I have to act. For it does not happen to women, that they

ſometimes bring forth images, and ſometimes realities. But this is a thing

not eaſy to diſcriminate. For, if it did happen, to distinguiſh what was true

from what was falſe would be to midwives the greatest and the most beau

tiful of all works. Or do you not think it would?

THEE. l do. .

Soc. But to my art other things belong which pertain to delivery; but it

differs in this, that it delivers men and not women, and that it conſiders

their ſouls as parturient, and not their bodies. But this is the greatest

thing in our art, that it is able to explore in every poſſible way, whether

the dianoEtic part ofa young man brings forth an image, and that which is

falſe, or ſomething proliſic and true. For that which happens to midwives

happens alſo to me: for I am barren of wiſdom. And that for which I am

reproached by many, that I interrogate others, but that I do not give an

anſwer
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anſwer to any thing, is truly objected to me, owing to my poſſeffing nothing

of wiſdom. But the cauſe of this is as follows : Divinity compels me to act

as a midwife, but forbids me to generate. I am not, therefore, myſelf in

any reſpect wiſe; nor is there any invention of mine of ſuch a kind as to

be the offspring of my ſoul. But of thoſe who converſe with me, ſome at

ctfirſl appear to be entirely void of diſcipline, but all to whom Divinity is pro

pitious, during the courſe of the converſation, make a wonderful proficiency,

as is evident both to themſelves and others. This likewiſe is clear, that

they do not learn any thing from me, but that they poſſeſs and diſcover

many beautiful things in themſelves: Divinity indeed, and I being the cauſe

of the midwife's office. But this is evident from hence: Many, in conſe

quence of not knowing this, but believing themſelves to be the cauſe, and

deſpiſing me, perhaps through the perſuaſions ofothers, have left me ſooner

than was proper; and after they have left me through aſſociatiug with

depraved characters, have become as to What remains abortive. Likewiſe,

through badly nouriſhing what they have brought forth through'my aſſistance

they have destroyed it, in conſequence of preferring things falſe and images

to that which is true. Lastly, they have appeared both to themſelves and

others to be unlearned. One of theſe was Aristides the ſon of Lyſimachus,

and many others; who when they again came to me, in conſequence of

wanting my Converſation, and being affected in a wonderful manner, ſome

of them my daemoniacal power restrained me from converſing with, but

with others he permitted me to converſe, who at length made a conſiderable

proficiency. For thoſe that aſſociate with me ſuffer this in common with

the parturient; they are tormented, and filled with doubt and anxiety, and

this in a far greater degree than the parturient. This torment my art is

able both to excite and appeaſe. And ſuch is the manner in which they are

affected. But ſometimes, O Thezetetus, I very benignantly unite in marriage

with others thoſe who do not appear to me to be pregnant, as I know that.

they do not require my affistance; and (as I may ſay in conjunction with

Divinity) I very ſufficiently conjecture with whom it will be advantageous

to them to be united. And many of theſe indeed I have delivered to

Prodicus, and many others to wiſe and. divine men. For the ſithe of this,

O most excellent youth, I have been thus prolix in relating theſe things to

you. For I ſuſpect, as you alſo think, that you are tormented in conſe

VQL- IV- D quence
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quence of being pregnant with ſomething internally. Commit yourſelf

therefore to me as being the ſon of a midwife, and as being myſelf ſkilledv

in what pertains to parturition. Endeavour, too, cheerfully to anſwer me

what I ſhall aſk you, and to the best of your ability. And if in conſequence

of conſidering what you ſay, it ſhall appear to me that you have conceived

an image, and not that which is true, do not be angry with me, like women

who are delivered of their ſirst child, if I privately remove and throw it

away. For many, O wonderful young man, are ſo affected towards me,

that they are actually ready to bite me, when I throw aſide any trifle of

theirs, not thinking that I do this with a benevole-nt deſign; ſince they are
ſſ very far from knowing that no divinity is malevolent to men, and that I do

not perform any thing of this kind through malevolencc. But it is by no

means lawful for me to admit that which is falſe, and destroy that which is

true. Again, therefore, from the beginning O Themtetus, endeavour to

inform me what ſcience is; but by no means endeavour to ſpeak beyond

your ability. For if Divinity is willing and aſſords you strength, you will be

able. _

THEE. Indeed, Socrates, ſince you thus urge me, it would be baſe for

any one not to offer what he has to ſay, with the greatest alacrity. It

appears then to me that he who has a ſcientiſic knowledge of any thing,

perceives that which he thus knows; and, as it now ſeems, ſcience is nothing

elſe than ſenſe.

Soc. \Vell and generoufly anſwered, O boy: for it is requiſite thus to

ſpeak what appears to be the caſe. But come, let us conſider this in com

mon, uhether this offspring iis any thing ſolid or vain. Do you ſay that

ſcience is ſenſe?

Trace. I do.

Soc. You appear, indeed, to have given no deſpicable deſinition of ſcience,

but that which Protagoras ' has given: though he has ſaid the ſame thing,

in a ſomewhat different manner. For he ſays that man is the meaſure of

all things; of beings ſo far as they have a being, and of non-beings ſo far

as they are not. Have you ever read this?

' This ſophist was of Abdera in Thrace. He was the diſciple of Democritus, and an atheist.

This his abſurd opinion that ſcience is ſenſe, may however be conſidered as the fountain of experi

ment-al philoſophy.

* 6 THEIE.
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THEE. I have read it often.

Soc. Does he'not, therefore, ſpeak thus: ſuch as particulars appear to me,

ſuch are they to me) and ſuch as they appearþto you, ſuch are they to you :

but you and l are men ?

THEE. He does ſpeak in this manner.

Soc. But do you not think it probable that a wiſe man will not trifle,

'nor ſpeak like one delirious? Let us, therefore, follow him thus: When

the ſame wind blows, is not ſometimes 'one of us stiff with cold, and another

not? And one in a ſmall degree, but another extremely cold?

THEE. This is very much the caſe.

Soc. Whether, therefore, ſhall we ſay, that the wind at that time is in

itſelf cold or not cold? Or ſhall we be perſuaded by Protagoras, that to him

who is ſtiff with cold, the wind is cold; but to him who is not, that it is

not cold ? '

Tsz. lt appears ſo.

Soc. Does it, therefore, appear ſo to each?

THEL Yes.

Soc. But for a thing to appear, is it the ſame as to be perceived ſ

THEE. It is.

Soc. Phantaſy, therefore, and ſenſe are the ſame in things hot, and every

thing elſe of this kind. For ſuch,,as every one perceives things to be, ſuch

they are and appear to be to every one. '

THEL. So it ſeems.

Soc. Senſe, therefore, is always of that which has a being, and is with

out falſehood, as being ſcience.

THEE. It appears ſo.

Soc. \thther or no, therefore, by the Graces, was Protagoras a man

perfectly wiſe; and did he obſcurely ſignify this to us who rank among the

ivulgar, but ſpeak the truth to his diſciples in ſecret?

THE/12. NVhy, Socrates, do you ſay this?

Soc. I will tell you, and it is by no means a deſpicable aſſertion. There is

not any thing which is itſelf eſſentially one thing 1 ; nor can you properly

denominate

" This is true only of the ſenſiblc world; ner does Socrates make this aſſertion with a view

to any thing elſe than the flowing and unreal condition of matter and its inherent forms. For

the ſenfiblc world, as l have before obſerved in a note on the Orphic hymn to Nature, from its

n z material
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denominate any thing, as endued with ſome particular quality. But if you

denominate it as great, it will appear to be ſmall; and if heavy, light. And

all things ſubfist in ſuch a manner, as if nothing was one thing, or any thing

particular, or endued with acertain quality. But from their lation, motion,

and mixture with each other, all things become that which we ſaid they were,

and are not rightly denominated by us. For there is not any thing, which at

any time is, but it is always in generation, or becoming to lie. And in this all

the wiſe in ſucceſſion conſent, except Parmenides '; viz. Protagorns, Hcra

clitus, and Empedocles : and of the poets, thoſe who rank the highest in each

kind of poetry, in comedy, indeed, Epicharmus, and in tragedy, Homer.

For when this latter calls Ocean 3 and mother Tethys the origin ofthe Gods,

he 'aſſerts that all things are the progeny of flux and motion. Or does he

not appear to ſay this?

THEst. To me he does.

Soc. Who then can contend against ſuch an army, and which has Homer

for its leader, without being ridiculous?

THEIE. lt is not eaſy, O Socrates.

Soc. It is not indeed, Theztetus. SinCe this may be a ſufficient arcru

ment in favour of their aſſertion, that motion imparts to things the appezr

ance of being, and of becoming to he; but rest of non-being, and periſhing.

For heat and fire, which generate and gOVern other things, are themſelves

generated from lation and friction. But theſe are motions. Or are not theſe

the origin of fire?

material imperfection, cannot receive the Whole of divine infinity at once; but can only partnke

of it gradually and partially, as it were by drops in a momenlary ſucceſſion. Hence it is in a

continual state of flowing and ſormation, but never poſſcſles real being; and is like the image

of a lofty tree ſeen in aſſrapid torrent, which has the appearance of a tree without the reality;

and which ſeems to endure perpetually the ſame, yet is continually renewed by the continung

renovation of the ſtream.
4

' See the Sophista and Parmenides.

" Ocean, conſidered according to its first ſubſistence, as a deity, belongs, according to the

Grecian thcology, to that order of Gods WlllLlI is called intrllectua', and of wlntliSaIurn is

the ſummit. This deity alſo is called a ſontal God, aware; Seas, and is ſaid by l-lomcr to be the

origin of the Gods, becauſe he gives birth to their proceſſion into the ſenſible univerſe. ln ſhort he

is the cauſe to all ſecondary natures of every kind of morion, whether intellectual, pſrchicnl, or

natural; but Tethys is the cauſe of all the ſeparation of the ſlreams proceeding from Occan,

conſemng on each a proper purity oſ natural motion. See more concerning thele dtities in the

Notes on the Cratylus.

_ THEE,
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THEIE. They are.

Soc. And beſides this, the genus of animals originates from the ſame
things. i

THEIE. Undoubtedly.
ſi Soc. But what? Is not the habit of the body corrupted by reſt and inde

lence, but for the most part preſerved by exerciſe and motion P

THEE. lt is.

Soc But does not habit in the ſoul poſſeſs diſciplines through learning

and meditation, which are motions; and is it not thus preſerved and made

better? But through rest, which is negligence and a privation of diſcipline,.

it does not learn any thing, or ifit- does, it ſorgets it. ls not this the caſe?

THEJE. Very much ſo. _ '

Soc. Motion, therefore, is good, both with reſpect to ſoul and body ;*.but

rest is the very contrary.

TIIEIE. It appears ſo.

Soc. I add further, with reſpect to times of ſerenity and tranquillity, and

all ſuch tis-theſe, that rest putriſies and destroys, but that other things pro.

ſerve. And beſides this, I will bring the aſſair to a concluſion by forcing

the golden chain into my ſervice. For Homer intended by this to ſignify

nothing elſe than the ſun I ; becauſe, as long as the ſun and its circulation

are moved, all things will be, and will be preſerved, both among Gods and

men. But if this ſhould stand still, as iſ it were bound, all things would be

diſſnlved, and that which is proverbially ſaid would take place, viz. all things

would be upwards and downwards.

THEIE. But Homer appears to me alſo, O Socrates, to ſignify that which

you ſay.

Soc. ln the first place, therefore, O best of young men, conceive thus

reſpecting the eyes: that which you call a white colour is not any thing

elſe external to your eyes, nor yet in your eyes; nor can you aſſign any place

l Agrceably to tl-is explanation of Homer's golden chain, Plato, in the ſixth book of his Re

public, calls the light of the ſun U a bond the moſt honourable of all bonds." Hence, arcordihg

to Plato, the circulation of the ſun connects and preſerves all mundane natures, as well as its

light; ard as the ſun has a ſupcrmundanc as well as a mundane ſubſistence, as we ſhall ſhow in

the notes on tlw t. 'ratylus, it must alſo be the ſource of connection to thoſe Gods that are denomi

nated ſupermnndane.

to .
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to it. For, if you could, it would now have an orderly poſition, and would

abide, and be no longer in generation.

THEE. But how?

Soc. Let us follow what we just now ſaid, establiſhing nothing as eſſen

tially one thing; and thus black and white, and any other colour, will appear

to us to be generated from the darting fOrth of the eyes to a convenient

lation. And every thing which we denominate a colour, will neither be that

which darts forth, nor that Which is darted forth, but ſomething between

theſe, which becomes peculiar to every thing. Or do you strenuouſly con

tend, that ſuch as every colour appears to yOu, ſuch alſo it appears to a dog,

and every other animal P, '

THEE. Not I, by jupiter.

She. But what with reſpect to another man? Will you contend that any

thing appears to him in a ſimilar manner as to you? Or rather, that a thing

does not appear the ſame to you, becauſe you are never ſimilar to yourſelf?

THEIE. This appears to me to be the caſe rather than that.

Soc. If, therefore, that which we meaſure, or that which we touch, was

great, or white, or hot, it would neVer, by falling upon any thing elſe, become

a different thing, becauſe it would not be in any reſpect changed. But if

that which is meaſured or touched by us, was either great, or white, or hot,

it 'would not, in conſequence of ſomething elſe approaching to it, or becom

ing p'affive, bec'orhe 'itſelf any thing elſe, as it would not ſuffer any thing.

Since now, my friend, we are in a certain reſpect eaſily Compelled to aſſert

things wonderful and ridiculous, as Protagoras himſelf would acknowledge,

and every one who aſſents to his doctrines.

THEIE. How is this, and what things do you ſpeak of?

Soc. Take a ſmall example, and you will understand all that I wiſh. If

we compare ſoul' to ſix dice, we ſay that the ſix are more than four, and that

the two are to each other in a ſeſquialter ratio: but if we compare twelve

to the ſix, we ſay that the ſix are leſs than, and are the half oſ, twelve. Nor

is it poffible to ſay otherwiſe. Or can you endure to ſay otherwiſe?

THEIE. Not I, indeed.

SOC. VVh-at then? lfProtagoras, or any other, ſhould ſay to you, .O Theaz

t'etus, can any thing become greater or more in any other way than by being

increaſed? \Vhat would you anſwer?

THEB.
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THEE. If, 0 Socrates, I ſhould anſwer to the preſent question, what ap

pears to me to be the caſe, l ſhould ſay that it cannot: but if] ſhould reply

0 the former question, in order that I might not contradict myſelf, _I ſhould

ſay that it might.

Soc. Well and divinely ſaid, by Juno, my friend. But, (as it appears) if

you ſhquld anſwer that it is ſo, that ſaying of Euripides might be adopted:

for the tongue would be irrcprehenſible ſor us, but not the mind.

THEZE. True.

Soc. If, therefore, l and you were ſkilful and wiſe, after we had examined

every thing belonging to our minds, we ſhould then make trial of each other

from our abundance, and ſophistically approaching to this contest, ſhould

make our arguments strike against each other. But now, as being rude and

unſkilful, we wiſh, in the first place, to contemplate the things themſelves

in themſelves, that we may know what it is which we dianoe'tically perceive,

and whether we accord with each other, or not.

THEIE. I wiſh this to be the caſe by all means.

Soc. And ſo do l. But ſince we are thus diſpoſed, let us in a quiet man

ner, as being abundantly at leiſure, again conſider, not moroſely, but exami

ning ourſelves in reality, what the nature is of theſe appearances within us.

And, on the first conſideration oftheſc, we ſhall ſay (as I think) that nothing

at any time ever becomes greater or leſſer, neither in bulk, nor in number,

as long as it is equal to itſelf. Is it not ſo?

Tin-un. It is.

Soc. And, in the ſecond place, that to which nothing is either added or

taken away, will neither at any time ever be increaſed, or corrupted, but

will always be equal.

THEIE. And, indeed, very much ſo.

Soc. And ſhall we not alſo ſay, in the third place, that a thing which was

not formerly, but ſubſists afterwards, cannot exist without making and being

made P

THEE. So, indeed, it ſeems.

Soc. Theſe three things, then, which are acknowledged by us, oppoſe each

other in a hostilc manner in our ſoul, when we ſpeak about dice, as above,

or when we ſay that I, who am ſo old, am neither increaſed, nor ſuffer a

contrary paſſion in myſelf; while you, who are a young man, are now

greater,
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greater, and afterwards leſs, ſince nothing is taken away from my bulk, but

yours is increaſed. For, through a length oftime, I am what I was not for

merly, being no longer in a state oſprogreſſivc increaſe : for withoutmaking,

it is impoſſible that a thing can be made. But loſing nothing of my bulk, I

do not at any time become leſs. And there are ten thouſand other things of

this kind, which happen to ten thouſand other perſhns, if we admit theſe

things. Speak, Themtetusz for you appear to mc not to be unſkilled in things

of this kind.

THEE. By the Gods, Socrates, I wonder in a tranſcendent manner what

theſe things are: and, truly, ſometimes looking at them, I labour under a

dark vertigo.

Soc. Theodorus, my friend, appears not to have badly conjectured con

cerning your diſpoſition; fince to wonder is very much the paſiion of a phi

loſopher. For there is no otherſibeginning of philoſophy than this. And he

who ſaid ' that Iris is the daughter of Thaumas', did not genealogize badly.

But whether do you understand on what account theſe things, from which

We ſhy Protagoras ſpeaks, are ſuch as they are, or not?

THEE. I do not yet appear to myſelf to underſtand.

Soc. Will you not, therefore, thank me, ifI unfold to you the concealed

truth of the conceptions of this man, or rather, of celebrated men?

THEE. How is it poffible I ſhould not? Indeed, Iſhould thank you ex

ceedingly.

Soc. Looking, round, therefore, now ſee that no profane perſon hears us.

But l/mſe are jzroſane wlzo Mint' t/zcre i: not/zing e_/ſe t/zan Zbat which illa) are

able to graſþ wit/1 t/m'r handſ; but (lo not admit that actions, and goneralionr,

and every t/Iing 'which is zſin'uffl/zle, arc Io be conſidered as belonging to aſtart of

gfflwcc.

THEE. You ſpeak, Socrates, of hard and reſractory men.

Soc. They are indeed, O boy, very much destitute of the Muſes: but

there are many others more elegant than theſe, whoſe mysteries I am about

to relate to you. But the principle of theſe men, from which all that we

' i. e. Heſiod 'in Theog. v. 780.

9 i. e. Of wander. Iris, therefore, being the duughter of Wonder, is the exciting cauſe of this

paſſion in ſouls.

5 A have
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have just now ſaid is ſuſpended, is this :mThat this univerſe is motion ',' and

that beſides motion there is nothing. Likewiſe, that of motion there are

two ſpecies; each of which is infinite in multitude, but that one ſpecies has

the power of acting, and the other of ſuffering. From the congreſs and

mutual friCtion of theſe a progeuy is produced, infinite in multitude, but two

fold in ſpecies : one, indeed, being that which is ſcnſible, but the other ſenſe,

which always concurs and ſubſists together with ſenſible. And the ſenſes,

indeed, are denominated by us as follows, ſeeing, hearing, ſmelling, tasting,

and the touching things hot and cold. Pleaſures and pains, deſires and fears,

innumcrable other paſſions without a name, and an all-various multitude

which are denominated, follow theſe. But to each of thcſe the ſenſible

genus is allied, viz. all-various colours to all-various ſights; and in a ſimilar

manner, voices to hearings, and other ſenſibles are allied to other ſenſes.

' Plato here preſents us with the ſubstance of the atomical or mechanical philoſophy, which

aſſertcd that the univerſe was produced by nothing elſe but the motion of indiviſible particlcs, by

means oſ which all things are generated and corrupted. It likewiſe aſſerted that all theſe ſenſible

qualities which are noticed by the ſeveral ſenſes, ſuch as colours, ſounds, ſapors, odours, and the

like, are not things really existing external to us, but paſſions or ſcnſations in us, cauſed by local

motions on the organs of ſenſe. This atomical philoſophy, according to Poſiidonius the Stoic, as

we are informed by Strabo', is more antient than the times of the Trojan war, and was firſt

invented by one Moſcbus a Sidonian, or rather, if we prefer the testimony of Sextus Empiricus T,

a Phcenician. This Moſchus is doubtleſs the ſame perſon with that Moſchus the phyſiologist,

mentioned by Jamblichustt in his Life of Pythagoras. For he there informs us that Pythagoras,

during his reſidcnce at Sidon in Phcenicia, converſed with the prophcts that were the ſucceſſorsof

Moſchus the phyſiologist, and was instructed by them. Hence it appears that this phyſiology

'was not invented either by Epicurus or Democritus.

Plato, as may be collected from his Timaeus, adopted this phyſiology: for he there reſolves the

diſlikrences of the four elements into the different geometrical figures of their inſenſible' parts; and

'in ſo doing he likewiſe followed the Pythagoreans. However, he differed from the atomiſis in

this, as l have obſerved in the lntroductiop to the Timaeus, that he aſſigned commenſuration and

active ſabricative powers to theſe inſenſible figures, which they did not; and he likewiſe differed

from them in his arrangement of earth.

* 'Et du morn/cra- rp Herniam? 'ſo my' rwv augur doypa n'aham SV'I'IY, atFFo' Zldmov Maa'xov ago w'

Tpoi'xm xfovm 7r1overag. Lib. xvi.

1- Adverſ. Malhemat. p. 367.

X Ter; 're Maſxou 'rou Oven-move" TPOPVIWU; arm-[ame na' 'not man, 'at Oomxm; &ſwan-air.

VOL. tv. 2 \Vhat
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What then is the intention of this diſcourſe, O Themtetus, with reference

>to the former? Do you understand what it is?

Tnmz. Not very much, Socrates.

Soc. But ſee whether it can in a certain reſpect be finiſhed. For it

.wiſhes to aſſert that all theſe things are, as we have ſaid, moved, and that
A there is ſwiftneſs and ſlowneſs in their motions. So far, therefore, as their

motions are ſlow, they poſſeſs motion in the ſame, and towards things near,

and thus generate. But things thus generated are more flow. And again,

ſo far as their motions are ſwift, they poſſeſs a motion towards things at a

distance, and thus generate: but the things thus generated are more ſwift.

For- they are borne along, and their motion naturally ſubſists in lation.

When, therefore, the eye and any thing commenſurate to this generate by

approximation, whiteneſs, and the ſenſe connate to this, which would never

have been produced if each oſ theſe had been directed to ſomething elſe,

then, in the interim, ſight tending to the eyes, and whiteneſs to that which

together with it generates colour, the eye becomes filled with viſion, and

then ſees, and becomes not ſight, but an eye ſeeinc. But that which in con

junction with it generates colour becomes filled with whiteneſs, and is made

not whiteneſs, but a thing white; whether it is Wood or stone, or any thing

elſe which may happen to be coloured with a colour of this kind. And in a

ſimilar manner with reſpect to other things, ſuch as the hot and the hard,

&c. we must conceive that no one of theſe is eſſentially any thing; but', as

we have already obſerved, that all things, and of all-various kinds, are geneu

rated in their congreſs with each other, from motion. Since, as they ſay,

there is no stability in conceiving, that either that which acts, or that which

ſuffers, is any one thing. For neither is that which acts any thing till it

meets with that which is paſſive, nor that which is paſſive till it meets with

that which acts. For that which meets with and produces any thing, when

it falls upon another, then renders that which is paſſive apparent. So that

from all this, that which we ſaid in the beginning follows, that there is not

any thing which is eſſentially one thing, but that it is always becoming to

be ſomething to ſome particular thing, but is itſelf entirely exempt from

being. Indeed; just now we frequently uſed the term being, compelled to

this by custom and ignorance; but, according to the aſſertions of the wiſe,

8 we
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we ought not to predicate any thing, either ofany other, or of myſelf, or of

this, or that, or call it by any other name which ſignifies permanency, but

we ſhould affirm according to nature, that they are generated and made,

corrupted and changed. For, if any one aſſerts that they stand still, he may

eaſily be confuted. But it is requiſite thus to ſpeak of things ſeparately, and

of many things collected together; in which collection, man, a stone, every

animal, and ſpecies are placed. Do not theſe things, O Thecetetus, appear

to you to be pleaſant; and are they not agreeable to your taste ?

THEE. I do not know, Socrates: for I cannot understand reſpecting your

ſelf, whether you aſſert theſe things as appearing to be ſo to you, or in order

to try me.

Soc. Do you not remember, my friend, that I neither know any of theſe

particulars, nor make any of them my own, but that I am barren of them?

Likewiſe, that I act the part of a midwife towards you, and that for the ſake

of this I eiicliaiit you, and place before you the doctrines of each of the wiſe,

that you may taste them, till I lead forth your dogma into light? But when

lhave led it forth, I then examine whether it appears to be vain and empty,

or prolific. But boldly and strenuouſly, in a becoming and manly manner,

anſwer what appears'to you to be the truth reſpecting the things I ſhall aſk

you. 7

THEJE. Aſk then.

Soc. Tell me then again, whether it is your opinion that nothing has a

being, but that the good, and the beautiful, and every thing which we just

now enumerated, always ſubſist in becoming to be P

THEE. When l hear you diſcourſing in this manner, the aſſertion appears

to be wonderful, and it ſeems that what you diſcuſs ſhould be admitted.

Soc. Let us, therefore, not omit what remains. But it remains that we

ſhould ſpeak concerning dreams, diſeaſes, and, beſides other things, of inſanity;

likewiſe, concerning whatever is ſeen or heard, or in any other way per

ceived pervcrſely. For you know that in all theſe the doctrine which we

just now related, will appear without any diſpute to be confuted; ſince the

ſehſes in theſe are more deceived than in any thing elſe: and ſo far is it from

being thc caſe that things are ſuch as they appear to every one, that, on the

contrary, no one of thoſe things which appear to have a being can in reality

be ſaid to be. ' '

E 2 _ _ THEE,
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THEB. You ſpeak with the' greatest truth, Socrates.
Soc. i'Wihat.thcn, 0 boy, can remain for him to ſay, who aſſerts that'

ſenſe is ſcienceſ, and that things which appear to every one are to that indi

vidual w'hat they appear to be? 1

' THEE. l am averſe to reply, Socrates, ſince I know not what to ſay; be

cauſe. just now. when I was ſpeaking you terrifiod me. For, in reality, I

capuþphefitatato- grant, that thoſe who are inſane, or dreaming, think

falſely, ſince ſome among the former of theſe conſider themſelves as Gods,

and thoſe 'that dream think they fly like birds. . .

. Soc. Whether or no, therefore, are you aware of this dubious question

concerning theſe particulars, and eſpecially concerning perceptions in ſleep,
and when we are awake? i ct

. THEE. What question is this? _

Soc. That which I think you have often heard, when it is aſked, as at pre

ſent, by what arguments any one can evince, whether we are aſleep, and all

our thoughts are dreams, or whether we are in a vigilant' state, and in

reality diſcourſe with each other. -

THEE. And indeed, Socrates, it is dubious by what arguments any one

can evince this. For all things follow, as it were, reciprocally the ſame

things. For, with reſpect to our preſent diſcourſe, nothing hinders but that

our appearing to converſe with each other may be in a dream: and when in

neep we appedr to relate our dreams, there is a wonderful ſimilitude in this

caſe to our converſation when awake. '

Soc. You ſee, then, it is not difficult to doubt, ſince it is dubious whether

things are dreams or vigilant perceptions; and eſpecially ſince the time

which we devote to ſleep is equal to that which we devote to vigilance:

and in each of theſe our ſoul anxiouſly contends, that the preſent dogrnas

are the most true. So that in an equal time we ſay that theſe things and

thoſe are true; and in a ſimilar manner we strenuouſly contend for their

reality in each. *

THEJE. Entirely ſo.

Soc. The ſame may be ſaid, therefore, reſpecting diſeaſe and infinity,

except that in theſe the time is not equal. .

' Senſe is nothing more than a dreaming perception of reality; for ſenſiblea are merely the

images of true beings.

7 A Tin-un.
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THEE. Right.

Soc. What then , Shall truth be deſined by the multitude and paucity of

time ?

Turne. But this, indeed, would be very ridiculous.

Soc. Have you any thing elſe by which you can clearly ſhow: which of
theſe opinions are true? i

THEE. It does not appear to me that I have.

Soc. Heal', therefore, from me, what they will ſay who define appear

ances to be always trUe to thoſe to whom they appear. For I think they

will ſay, interrogating you in this manner: O TheaBtetus, does that which

is in every reſpect different, poſſeſs a certain power which is the ſame with

another thing? And must we not admit, that a thing in every reſpect diſſe

rent is not partly the ſame, and partly different, but that it is wholly different?

THEJE. lt is impoſſible, therefore, that it ſhould poſſeſs any thing the

ſame, t ither in power, or in any thing elſe, ſince it is altogether different.

Soc. Muſt we not, therelore, neceſſarily confeſs, that a thing of this kind

is diſſimilar?

THEE. lt appears ſo to me.

Soc. lſ, therefore, any thing happens to become ſimilar or diffimilar to

any thing, whether to itſelf or to another, ſo far as it is ſimilar must we no:

ſay it becomes ſame, but, ſo far as diſſimilar, different?

THFIE. It is neceſſary.

Soc. Have we not ſaid before, that there are many, and indeed an infinite

number of things which act, and in a ſimilar manner of things which ſuffer?

THBE. Yes.

Soc. And beſides this, that when one thing is mingled with another and

another, it does not generate things which are the ſame, but ſuch as are

different ? '

THEE- Entirely ſo.

Soc. Shall we ſpeak of me and you, and other things after the lame man

ner? A's, for instance, ſhall we ſay that Socrates when well is ſimilar to

Socrates when ill, or diſſimilar?

THEIB. Do you mean to aſk whether the whole oſ Socrates when ill is

ſimilar or diſſimilar to the whole oſ Socrates when well?

Soc. You understand me perfectly well. This is what 1 mean. _

THEB.
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THEE. l anſwer, then, that it is diſſimilar and different.

Soc. Whether, therefore, is it ſo, conſidered as diſſimilar?
THEJE. It is neceſſary. i

Soc. And would you' ſpeak in a ſimilar manner reſpecting thoſe that are

aſleep, and all ſuch particulars as we just now diſcuſſed?

THEE. I ſhould.

Soc. But does not each of thoſe things which are naturally capable of

effecting any thing, when it receives Socrates as well, uſe me as a different

man from what it does when it receives me as ill?

THEE. Is it poſſible it ſhould not P _

Soc. And do we not generate from each things that are different, I being

the patient, and that thing the agent i

THEJE. Undoubtedly.

Soc. But when I drink wine, being well, it appears to me to be pleaſant

and ſweet.

THEE. Certainly.

Soc. But, from what has been granted, an agent and a patient generate

ſweetneſs and ſenſe, both being borne along together. And ſenſe, indeed,

existing from thc patient, cauſes the tongue to perceive; but ſweetneſs, from

the wine being borne along about it, cauſes the wine both to be and to ap

pear'ſweet to a healthy tongue.

THEE. The former particulars were entirely allowed by us to ſubſist in

this manner.

Soc. But when I drink wine, being diſeaſed, my tongue does not in reality

receive it the ſame as before: for it now approaches to that which is diſli

milar.

THEIE. It does.

Soc. But Socrates thus affected, and the drinking the wine again generate

other things; about the tongue a ſenſation of bitterneſs; but about the wine,

bitterneſs generated and borne along. And the wine, indeed, is not bitter

neſs, but bitter; and I am not ſenſe, but that which is ſentient.

THEIE. Entirely ſo.

Soc. I therefore, thus perceiving, do not ever become any thing elſe. For

of a different thing there is a different ſenſe, which renders the perceiver

various and different. Nor does that which thus affects me become a thing

of
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oſ this kind, by concurring with another thing, and generating the ſame.

For, generating another thing from another, it would become itſelf various.

THEIE. Theſe things are ſo.

Soc. Nor, indeed, am l ſuch to myſelf, nor is that thing generated ſuch

to itſelf.

THEIE. Certainly not. 1

Soc. But it is neceſſary that Iſhould become ſentient of ſomething, when

I become ſenticnt: for it is impoſſible that I ſhould be ſentient, and yet ſen

tient oſ nothing. And it is likewiſe neceſſary that that thing ſhould become

ſomething to ſome one, when it becomes ſweet or bitter, or any thing of this

kind. For it is impoſſible thata thing can be ſweet, and yet ſweet to no one.

THEJE. Entirely ſo. .

Soc. It remains then, I think, that we ſhould mutually be, iFwe are ; and

iſ we are becoming to be, that we ſhould be mutually in generation; ſince

neceſſity binds our eſſence. But it does not bind it to any other thing, nor

yet to ourſelves. It remains, therefore, that we are bound to each other.

So that, if any one ſays a certain thing is, or is becoming to be, it must be

understood that it is, or is becoming to be ſomething, or of ſomething, or to

ſomething. But it must not be ſaid that it is in itſelf either that which is,

or which is becoming to be. Nor muſt we ſuffer this to be ſaid, either by

the thing itſelf, or by any other, as the diſcourſe We have already diſcuſſed

evinces.

THEIE. Entirely ſo, Socrates. _

Soc. Since that which affects me, belongs to me and not to another,

do not I alſo perceive it, and not another?

THEIE. Undoubtedly. r

Soc. My ſenſe, therefore, is true to me. For it always belongs to my

eſſence. And l, according to Protagoras, am a judge of things which have a

being pertaining _t0 myſelf, that they are, and. oſ non-beings, that they are not

THEJE. lt appears ſo. _

Soc. How then is it poffible, ſince I. am not deceived, and do not stagger

in my dianoiz'tic part, either about things which are, or things in generation,

that] ſhould not poſſeſs ſcientific knowledge oſ things which.l perceive ?

THEE. Tliere isno reaſon why you ſhould not.

Soc. It was beautifully, therefore, ſaid by you, that ſcience is nothing

elſe than ſenſe. And the doctrine of Homer and Heraclitus, and all of this.

tribe,,
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tzibe, that all things are moved like streams, accords with that oſ the most

'wiſe Pxotagoras, that man is the meaſure of all things; and with that of

Theztctus, that, things ſubfisting in this manner, ſenſe is ſcience- 'For do

we not, O Theat-tetns, ſay,'that this is as it were your offspring recently

born, but delivered by me by the midwiſe's art? Or how do you ſay ?

THEE. lt is neceſſary to ſay ſo, Socrates. ſi

Soc. But this, as it appears, we have ſcarcely been able to generate, what

ever it may be. Since however it is delivered, celebrating the uſual ſolem

nities on the fiſth day after the nativity, let us run through a 'circle of diſ

putations, c0nfidering whether it does not deceive us, and is not worthy of

being educated, but is vain and falſe. Or do you think that you ought by

all means to nouriſh your offspring, and not abandon it? Or could you

endure to ſee it reprobated, and not be very much offended iſ any one

ſhould take it away from you, as being your first born?

THEO. Thezrtetus, Socrates, could endure this. For he is not moroſe.

But by the Gods tell me, iſ this is not the caſe.

Soc. You are ſincerely a philologist, and a good man, Theodorus: for

you think I am a ſack of diſcourſe, out of which I can eaſily take words,

and ſay that theſe things are not ſo. But you do not understand the truth

oſ the caſe, that no aſſertions proceed from me, but always from him who

diſcourſes with me. Indeed I know nothing, except a ſmall matter, viz.

how to receive a reaſon from anoiher wiſe man, and apprehend it ſufficiently.

And now I endeavour to determine this question, by means of Theetetus,

and not from myſelf.

THEO. You ſpeak well, Socrates ; and, therefore, do as you ſay.

Soc. Do you know, Theodorus, what it is l admire in your aſſociate

Protagoras P

THEO. YVhat is it ?

Soc. In other reſpects his aſſertion, that a thing is. that which it appears

to any one, iS, I think,a very pleaſant one; but I wonder that at the begin

ning of- his diſcourſe, when he ſpeaks of truth, he did not ſay, that a ſWinC

or a cynocephalus ', or 'any other more unuſual thing endued with ſenſe, is

the meaſure hſ all things, that he might begin to ſpeak to us magnificently,

and in a manner perfectly contemptuous; evincing that we ſhould admire

A ſ

1' An animal which lids nothing per'taining to a dog except thcxhnd.

him
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him for his wiſdom as iſ he were a God, when at the ſame time with re

,ſpect to understanding, he is not at all ſuperior to a little frog, much leſs to

any other man. Or how ſhall we ſay, Theodorus? For if that ofwhich each

perſon forms an opinion through ſenſe is true to each, and no othcrstaſſion r

of any onejudges better than this, and one perſon is not better qualified to

judge whether an opinion is true orfalſe than another, but, as we have often

ſaid, every one is alone able to form an opinion of things pertaining to him

ſelf, and all theſe are right and true,-then why, my friend, is Protagoras ſo

wiſe, that he is thought to be justly worthy ofinstructing others, and receiving

a mighty reward for ſo doing, while we are conſidered as more unlearned,

and are adviſed to become his diſciples, though each perſon is the meaſure of

his own wiſdom? Or how is it_poffible not to ſay that Protagoras aſſert:

theſe things in order to ſedu'ce the people? I paſs over in ſilence, what

laughter both myſelf and my obstetric art must excite; and beſides this, as

I think, the whole buſineſs of diſcourſe. For will not the conſideration and
endeavour to COllſllle the phantaſies and opinions of others, ſmce eachſiis true.

be nothing more than long and mighty trifies, if the truth ' of Protagoras is

true, and he does not in ſport ſpeak from the adytum of his book?

THEO. As I am a friend, Socrates, to Protagoras, as you just now ſaid, I

cannot ſuffer, with my conſent that he ſhould; be confuted, nor yet am I wil

ling to oppoſe your opinion. Again, therefore, take to yourſelf Theaztetus 3

for he appears to have attended to you in a very becoming manner.

Soc. If then, Theodorus, you ſhould go to the palaeſtrze at Lacedaemon,

and ſhould ſee among thoſe that are naked ſome of a baſe form,_would you

not think it worth while'to exhibit your own naked figure P

THEO. But what do you think, if, complying with my requeſt, they ſhould

permit me, as I hope you will at preſent, to be a ſpectator without being

drawn to the gymnaſium, my limbs being now stiff, and engaging in wrest

ling with one who is younger, and whoſe joints are more ſupple than mine?

Soc. But_if this be the caſe, Theodorus, and it is friendly to you, then,

according to the proverb, it is not hostile to me. Let us, therefore, again

go to the wiſe Theaztetus. But anſwer me, in the first place, Theeetetus,

to what we just now diſcuſſed, Would you not wonder, iſ on a ſudden you

' Socrates here very properly calls ſenſe a pnffian; for it is a paſſwe perception of things.

* Socrates ſays this in dcriſion of what Protagoras calls the truth.

VOL. vz. p ſhould
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ſhould appear to be not inferior in wiſdom, either to any man or God? Or'

do you think that the Protagorean meaſure pertains leſs to Gods than to
men? _ ' ſſ

THEJE. I do not by Jupiter. And I verybmuch wonder at your question.

'For when we diſcuſſed in what manner it might be ſaid, that what appears

to any one is true to any one, it appeared to me to be perfectly well ſaid,

but now the very contrary has' rapidly taken place.

Soc. My dear boy, you are as yet a youth, and are therefore eaſily obe

dient to and perſuaded by converſation. For to theſe things Protagoras or

any o'ne oſ his ſect would ſay: O generous boys, and aged men, you here

ſit together; converſing and calling on the Gods, concerning whom, whether

they are o'r are not, I do not think it proper either to ſpeak or write;

Likewiſe hearing the things which the multitude admit, theſe you aſſert:

and among others, that it would be a dire thing iſ every man did not far

ſurpaſs every brute in wiſdom ;' but you do not adduce any demonstration, or.

neceſſity, that it ſhould be ſo, but only employ probability. Which iſ Theo

dorus, or any other geometrician, ſhould' employ when geometrizing, he'

would be conſidered as u-ndeſerving of notice. Do you, therefore, and

Theodorus conſider, whether you ſhould admit perſuaſion and probable

arguments, when diſcourſing about things of ſuch great conſequence.

THELE. But, Socrates, both you and we ſhould ſay that this would not be

just. _

Soc. Now, however, as it appears from your diſdourſc, and that of Theor -

dorus, another thing is to be conſidered.

THEL. Entirely another thing.

'Soc. Let us, therefore, conſider this, whether- ſcience is the ſiime with

ſenſe, or different from" it? For to this in a certain reſpect the whole oſ

our diſcourſe tends : and for the ſake Of thiswe have 'agitated theſe parti

culars, which are both numerous and wonderful. Is it not ſo I

THEL. Entirely ſo.

Soc. Do we then acknowledge that all ſuch things as we perceivehy

ſeeing and hearing, we at the ſame time ſcientiſically know? So that for

instance, ſhall we ſay, that we do not hear the Barbarians, when they

ſpeak, before we have learned theiſlanguagc or that, without this, ne hoth

hear them and at the ſame time know wllat they ſay? And again, whether

when
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when ignorant of letters, but looking at them, we do not ſee them, or

ſhall we strenuouſly contend that we know, if we ſee them?

THEE. \Ve ſhould ſay this, Socrates, that, if we ſee and hear things, we

know them ſcientiſically; and that in the latter of theſe instances, on per

ceiving the figure and colour we ſcientifically know the letters; and that in

the former instance, we at the ſame time both hear and know the ſharpneſs

and flatneſs of the ſounds: but that what grammarians and interpreters teach

reſpecting theſe things, we neither perceive nor ſcientiſically know by ſeeing
or hearing. i

Soc. Most excellently ſaid, Thcaztetus. Nor is it worth while to oppoſe

you in theſe things, that you may thence make a greater proficiency. But

conſider alſo this other thing which will take place, and ſee how it may be

repelled.

THEE. What is that?

Soe. lt is this : If any one ſhould aſk whether it is poſſible that a perſon

can be ignorant of that which he has a ſcientific knowledge of, while he yet

remembers it, and preſerves it, then when he remembers it. But [ſhall be

prolix, as it appears, through deſiring to inquire whether any one does not

know that which he has learnt and remembers.

THEL. But how is it poſſible he ſhould not, Socrates? For, otherwiſe,

what you ſay would be a prodigy.

Soc. Do I, therefore, rave or not? Conſider. Do you not then ſay that

to ſee is to perceive, and that ſight is ſenſe?

THEE. Ido.

Soc. Has not, therefore, he who ſees 'any thing a ſcientific knowledge

.of that which he ſees, according to 'the preſent diſcourſe?

Turne. He has.

Soc. But what, do you not ſay that memory is ſomething?

THEIE. Yes. *

Soc. But whether is it of nothing or ſomething?

THEE. Of ſomething, doubtleſs.

Soc. ls it not, therefore, of thoſe things which he learns and perceives?

THEB. lt is of ſuch things as theſe.

Soc. But what, does any one ever remember that which he ſees?

THEE. He does remember it. ct

,1-* 2 Soc.
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Soc. Does he likewiſe when he ſhuts his eyes? or, when he does this,

does he forget ?

THEE. But this, Socrates, would be a dire thing to ſay.

Soc. And yet it is neceſſary to ſay ſo, if we would preſerve the former

diſcourſe : but if not, it must periſh.

THEE. And I indeed by Jupiter ſuſpect ſo, thoughldo not ſufficiently

understand : but tell me in what reſpect it muſt be ſo..

Soc. In this, We ſay that he who ſees any thing has a' ſcientiſic know-

ledge of that which he ſees: for it is confeſſed by us that ſight and ſenſe,

and ſcience are the ſame. '

THEE. Entirely ſo.

Soc. But he who ſees, and has a ſcientiſic knowledge of that which he'

ſees, if he ſhuts his eyes, he remembers indeed that thing, but does not ſee

it. Is it not ſo? i

_ THEE. It is.

Soc. But not to (ce is not to know ſcientiſically; ſince to ſee is to have. a;

fcientiſic knowledge.

THEIE. True.

Soc. It happens, therefore, that when any one has a ſcientiſic knowledge

of any thing, and still remembers it, he does not know it ſcientiſically, ſince'

he does not ſee it; which we ſay would be monstrous, if it ſhould take.

place. '

THBE. You ſpeak most true, v

Soc. But it appears that ſomething impoſſible would happen, if any one

ſhould ſay that ſcience and ſenſe are the ſame..

THBE. I't appears ſo.

Soc. Each, therefore, must be confeſſed to be diſſerent..

THBE. So it ſeems.

Soc. As it appears then, we muſt again ſay from the beginning what

ſcience is. Though what ſhall we do, Thcaatetus ?.
THEIE. About what? i _

'Soc. 'NVe appear to me, like dunghill cocks, to leap from our diſputation,

before we have gained the victory, and begin to crow.

THBE. How ſo?

Soc. Though we have aſſented to the establiſhed meaning of names, yet

7_ we
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wc'appear to have contradicted this meaning, and to have been delighted in

ſo doing, in our diſcourſe: and though we have confeſſed ourſelves not to

be contentious but wiſe, yet we are ignorant that we do the ſame as thoſc

ſkilful men.

THEE. I do not yet understand what you ſay.

Soc. But I >will endeavour to explain what I understand about theſe.

things. For we inquired whether any one who has learnt and remembers
a thing, has not a dſcientiſic knowledge of that thing; and we evinced that

he who knows a thing, and with his eyes ſhut remembers it, but does not

ſee'it, at the ſame time is ignorant of and remembers it. But that this is

impoſſible. And ſo the Protagorean fable is destroyed, and at the ſame time

yours, which aſſerts that ſcience and ſenſe are the ſame.- ,

THEIE. lt appears ſo.

Soc. But this I think, my friend, would not be the caſe' if the father of'

the other fable were alive, but he would very much defend it. But now,

being an orphan, we reproachful-ly deride it. For the guardians which Pro

tagoras leſt, and of which Theodorus is one, are unwilling to affist it. But

We, for the ſake ofjuſtice, ſhould venture to give it affistancer

THEO. Indeed, Socrates, I am not one of the guardians of the doctrine of

Protagoras, but this ought rather to be ſaid of Callias the ſon of Hipponicus-.

For we very rapidly betook ourſelves from mere words t-o geometry. Never

theleſs, we ſhall thank you if you affist this doctrine,

Soc. You ſpeak well, Theodorns. Conſider, therefore, the affistancc

which I ſhall give. For he who does not attend to the power of words, by

which, for the most part, we are accustomed to affirm or deny any thing,

must aſſent to things more dire than tho-ſe we have just men-tioned. Shall

I tell you in what reſpect, Themtetus?

THEO. Tell us in common, therefore : but let the younger anſwer.

For, if he errs, it will be leſs diſgraceful.

Soc. But l ſpeak of a most dire question; and I think it is this. lain

poſſible that he who knows any thing can he ignorant of this thing which

he knows?

THEo. What ſhall we anſwer, Theaetetus?

THEE. I think it is not poſlihlc. ,

St e. But this is not the caſe, if you ai'mi: that to ſee is to know ſcienti

ficall'y.
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fically. For what ought you to reply to that inevitable question, which, as

it is ſaid, is ſhut Up in a well, iſ any one ſhould aſk you, O intrepid man,

whether, on covering one of your eycs with your hand, you calLſec your

garment with the covered eye? '

THEE. I think I ſhould ſay, Not with this, but with the other eye.

Soc. \Vould you n'ot, therefore, ſee, and at the ſame time not ſee, the

ſame thing?

THEJE. I ſhould in a certain reſpect.

Soc. But he will ſay, l neither ordered you to anſwer thus, nor did I aſk

in what reſpect you might be ſaid to ſee, but whether, iſ knowinga thing

ſcientiſically, you alſo did not ſcientiſically know it. But now yon confeſs

that not ſeeing, you ſee: and prior to this you acknowledged, that to ſee was

to have a ſcientiſic knowledge, and that not to ſee, was not to know ſcienti

fically. Think what will happeh to you from theſe things.

THEIE. I think the very contrary to what we admitted will take place.

Soc. But, perhaps, O wonderful youth, you will ſuffer many things of

this kind, if any one ſhould aſk you whether it is poſſible to know ſcientifi

cally, in an acute and dull manner, and .near, but not at a distance; vehe

mently .and with remiſſion, and in .ten thouſand other ways. For an inſidious

man, armed with a ſhield, and led to diſbuffion by hire, when you admit ſci

ence and ſenſe to be the ſame, will drive y0u to hearing, ſmelling, and ſuch

like ſenſes, and there detaining', will confute you, and will not diſmiſs you,

till having admired his exquiſite wiſdom you are bound by him. And

being thus brought into captivity and bound, you will be obliged to redeem

yourſelf for a ſum oſ money which is agreed upon by him and you. But

you will perhaps ſay, After what manner can Protagoras defend his opinions?

Shall we endeavour to ſay ſomething elſe?

THEJE. By all means.

Soc. But all this which we have ſaid in defence of him, will, I think, he

ineffectual. For, deſpiſing us, he will ſay: That good man, Socrates, when

he was aſked by a boy, whether any one could at the flime time remember a

thing, and be ignorant ofit, was frightened, and in his fear denied that any

one could ; and, through being unable to look straight forward, made me ap

pear ridiculous in his diſcourſes. But, most ſluggiſh Socrates, the thing is

thusſ \Vhen by inquiry you conſider any one of my aſſertions, if he whom

you
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you interrogate anſwers in the ſame manner as I ſhould anſwer, and is de

ceived, in this caſe lam confuted. But if he anſwers in a different manner,

he alone whom you interrogate is deceived. For, in the first place, do you

think that any one would grant you, that memory can be preſent to him whox

no longer ſuffers a paſſion of ſuch a kind as he once ſuffered? lt is far from

being the caſe. Or do you think he would heſitate to acknowledge, that the

ſilme thing may at the ſame time be both known and aot known? Or, if he

ſhould fear to aſſert this, do you think he would admit that any one thing is

diſſimilar to another, before it is itſelf made diſſimilar to tha. \ h h has a

being? Or rather, that this is ſomething, and not thoſe; and that thoſe will

bec mie inſi ize, i diſſimilitude has a ſublistene; admitting th: i is requxſite.

to avoid the mutual hunting ofwords. But, (he will ſay) O bleſſed man, ap

proach in a still more generous manner to what I ſay, and confute, ifyou,

are able, my aſſertion, that peculiar ſenſes d) not beh ng to e: c'i o- u ; or

that, if they are peculiar, that which appears will not any thing the more

belong only to one individual. Or, if it is neceſſary it ſhould exist, t may be

denominated by him to whom it appears. But when you ſpeak of ſwine and.

cynocephali, you not only grunt yourſelf, but you [vexſuade thoſe that hear'

you to do this at my writings; and in this reſpect do mt act well. For I ſay,

that the truth ſubſists, as I have written : for each of us is the mea 'cture both

ofheings and non-beings. But one thing differs widely from another, be

cauſe they appear to one perſon different from what they do to another. I

am likewiſe far from aſſerting, that there is any ſuch thing as wiſdom, or a.

wiſe man. But I call him a wife man who, changing, the condition oſ him'

to whom things appear and are evil, cauſes them to appear and to be good

to ſuch a one. Do not, therefore, purſue my diſcourſe in words only, but:

still in a clearer manner thus learn what I ſay. And in order to this, recollect

what was ſaid before, that to a ſick man the things which he tastes appear and

are bitter; but that to him who is well they are and appear to be the con'

trary. But it is not proper to make either of theſe the wiſer on this account :

(for this is impoſſible) nor must it be aſſertcd, that he who is ſick is an igno

rant perſon, becauſe he entertains ſuch opinions, and that he who is well is

wiſe, becauſe he thinks (lifferentlyg but that he is changed into a different

habit. For one habit is better than another. ln a ſimilar manner, too, in,

erudition, there is a mutation from one habit to a better. But the phyſician

effects
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effects a mutation by medicines, and the ſophist by diſcourſes. For no one

can cauſe him who thinks falſely to think afterwards truly. For it is not

poſſible for any one to have an opinion of things which are not, or of things

different from what he ſuffers'. But the things which he ſuffers are always

true. And l think that he, who, through a depraved habit of ſoul, forms opi

nions of things allied to himſelf, may, through a good habit, be made to en

tertain opinions of different things, which ſome, through ignorance, denomi

nate true phantaſms. But I ſay that ſome things are better than others, but

that they. are by no means more true. Likewiſe, friend Socrates, I am far

from calling the wiſe frogs. But I call thoſe that are wiſe in things pertain

ing to bodies, phyſicians; and in things pertaining to plants, huſband-nen.

For I ſay that theſe men inſert in their plants, when any one of them is diſ

eaſed, uſeful, healthy, and true ſenſes, instead of ſuch as are depraved: but

that wiſe men and good rhetoricians cauſe things that are good to appear

just to cities, instead of ſuch as are baſe. For ſuch things as appear to each

city to be just and beautiful, theſe are to that city ſuch as it thinks them to

be. But a wiſe man, instead of ſuch particulars as are noxious to cities,

cauſes them to become and to appear to 'be advantageous. After the lame

manner a ſophist, When he is thus able to diſcipline thoſe that are instructed,

is a wiſe man, and deſerves a great reward from thoſe he instructs. And

thus ſome are more wiſe than others, and yet no one entertains falſe opinions.

And this must be admitted by you, whether you are willing or not, ſince you

are the meaſure oſ things, For this aſſertion is preſerved in theſe; against

which, if you have any thing elſe which you can urge from the beginning,

urge it, by adducing oppoſing arguments. But if you are willing to do this

by interrogations, begin to interrogate. For neither is this to be avoided, *

but is to be purſued the most of all things, by him who is endued with in

tellect. Act, therefore, in this manner, lest you ſhould be injurious in inter

rogating. For it is very ab-ſurd, that he, who, by his own confcstion, applies

himſelf to the study of virtue, ſhould in diſcourſe accompliſh nothing elſe

than injustice, But he acts unjustly in a thing of this kind, who does

not exerciſe himſelf ſeparately in contending, and ſeparately in diſcourſing:

and who in the former jests and deceives as far as he is able, but in the

latter acts ſeriouſly, and corrects him with whom he diſcourſes ; alone point

ing out to him thoſe errors by which he was deceived, both by himſelfand the

former
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former diſcuſſions. If, therefore, you act in this manner, thoſe u ho diſcourſe

with you will accuſe themſelves of their own perturbation and perplexity,

but not you. They will likewiſe follow and love you, but hate themſelves,

and 'will fly from themſelves to philoſophy; that, becoming different from

what they were, they may liberate themſelves from their former habits. But

if you act in a manner contrary to this, as is the caſe with the multitude, the

very contrary will happen to you; and you will cauſe thoſe that aſſociate

with you, when they become elderly, to hate this purſuit, instead of being phi

loſophers. If, therefore, you will be perſuaded by me, then, as was ſaid before,

bringing with you a mind neither moroſc nor hostile, but propitious and mild,

you will truly conſider our aſſertion, that all things are moved, and that

whatever appears to any one, whether to an individual or a City, is that very

thing which it appears to be. And from hence you will conſider, whether

ſcience and ſenſe are the ſame with, or different from, each other; nor will

you, as was the caſe just now, diſcourſe from the establiſhed custom of words

and names, which drawing the multitude in a caſual manner, mutually in

volve them in all-various doubts. Such, O Theodorus, is the aſſistance,

which to the utmost of my power I have endeavoured to give to your aſſo

ciate. Theſe are ſmall things, indeed, from the ſmall. But, if he Were alive,

he would more magnificently defend his own doctrines.

THEO. You jest, Socrates: for you have very strenuouſly aſſisted the

man.

Soc. You ſpeak Well, my friend. But tell me: Do you take notice that

Protagoras just now, when he was ſpeaking, reproached us, that when we

were diſcourſing with a boy, we oppoſed his doctrines with a puerile fear;

and beſides this, that forbidding us to jest, and venerating moderation in all

things, he exhorted us to diſcuſs his doctrines ſeriouſly? '

THEO. How is it poſſible, Socrates, I ſhould not take notice of this?

Soc. What then? Do you order us to obey him?

THEO. Very much.

Soc. Do you ſee, therefore, that all theſe, except you, are boys? If then

we are perſuaded by him, it is requiſite that you and I, interrogating and an

ſwering each other, ſhould ſeriouſly examine his doctrine, that he may not

have to accuſe us that we have again Conſidered his aſſertion, jesting, as it

were, with young men.

VOL. Iv. 6 Tuzo.
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THEO. But what? Will not Thewtetus much better follow you in your

investigation than many that have long beards?

Soc. But not better than you, Theodorus. Do not, therefore, thiiik that

I ought by all poſſible means to aſſist your deceaſed aſſociate, but not afford

you any affistance. But come, best of men, follow me a little, till we ſee

this, whether you ought to be the meaſure of diagrams, or whether all men

are, like you, ſufficient with reſpe'ſi to astronomy, and other things in which

you deſervedly appear to excel.

THEO. It is not eaſy for him, O Socrates, who ſits with you, to refuſe an

anſwer to your questions. But Ijust now ſpoke like one delirious, when I

ſaid that you would permit me not to divest myſelfof my garments, and that

you would not compel me like the Lacedaemonians. But'you appear to me

rather to tend to the manners_'of_Scir0n *. For the Lacedaemonians order us

either to strip or depart: but you ſeem to me rather to act like Antmus.

For you do not diſmiſs him who engages with you, till you have compelled

him to wrestle with you in arguments, naked.

Soc. You have most excellently, Theodorus, found out a reſemblance of

my diſeaſe. But I am, indeed, more robust than theſe. For an innume

rable multitudc of Herculeses and Theſeuses, who Were very powerful in diſ

courſe, have contended with me, and. have been very much weariedz'but, not

withstanding this, l have not in the least deſisted; with ſo dire-a love of this

exerciſe am I ſeized. Do not, therefore, through envy, refrain from exer

ciſing yourſelf with me, and benefiting at the ſame time both me and your

iar

THEO. I ſhall no longer oppoſe you. Lead me, therefore, wherever you:

pleaſe. For it is perfectly neceſſary that he who is confuted ſhould endure

this fatal destiny which you have knit; yet l ſhall not attempt to exert my

ſelf beyond what I promiſed you.

Soc. This will be ſufficient! But diligently obſerve this with reſpect to.

me, that I do not, through forgetfulneſs, adopt a puerile mode of diſcourſe,

ſo as that we may again be expoſed to cenſure.

THEQ. I will endeavour to do this, as far as I am able.

ſ' This whs a celebrated thief in Attica, 'who plundered the inhabitants of the country, and

hurled them from the highest rocks into the ſea, afterhe had obliged them to wait upon him, and'

to waſh his feet. Theſeus attacked th, and treated him as he had treated travellers. -

Soc.
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Soc. Let us, therefore, again reſumc this in the firſt place, which we dill

cuſſed beſore, and ſee whether we properly or improperly reprobate the aſſer

tion oſ Protagoras, that every one is ſufficient to himſelf with reſpect to

wiſdom. For Protagoras has granted us, that even ſome among the wiſe

differ with reſpect to better and worſe. Has he not?

THEO. Yes. -

Soc. If, therefore, he being himſelf preſent acknowledges this, and we

do not admit it through his affistancc, there is no occaſion to establiſh it by

reſuming the arguments in its ſavour. But now, ſince ſotrie one may con

ſider us as not ſufficient aſſertors of his doctrine, it will be better, as the caſe

is, to aſſent to this poſition in a still clearer manner. For it is of no ſmall

conſequence whether this takes place or not.

THEO. It is true.

Soc. Not from other things, therefore, but ſrom his own aſſertions, we
acquire our mutual aſſent in the ſhortest manner poſſible. i

THEO. How ſo?

Soc. Thus. Does he not ſay that what appears to any one is that very

thing to him to whom it appears ? z,

THEO. He does ſay ſo.

Soc. Therefore, O Protagoras, we ſpeak the opinions oſ a man, or rather

oſ all men, and we ſay, that no one can partly think himſelf wiſer than

others, and others partly wiſer than himſelf. But in the greatest dangers,

when in armies, or in diſeaſes, or in tempests' at ſea, do not men look to the

governors in each of theſe as Gods, and conſider them as their ſaviours;

theſe governors at the ſame time being ſuperior in nothing elſe than in know

ledge? And in all human affairs, do not men ſeek after ſuch teachers and

governors, both ofthemſelves and other animals, as are thought to be ſuffi

cient to all the purpoſes ſiof teaching and governing ? And in all theſe, what

elſe ſhall we ſay, than that men are oſ opinion that there is wiſdom and igno

rance among themſelves P

THEO. Nothing elſe.

Soc. Do they not, therefore, think that wiſdom is true diano'e'tic energy,

but ignorance falſe opinion?

THEO. Undoubtedly.

o 2 _ Soc.
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Soc. What then, O Protagoras, ſhall we aſſert? Shall we ſay that men

always form true Opinions; or that their opinions are ſometimes true and

ſometimes falſe? For, from both theſe aſſertions, it will happen that they

do not always form true opinions, but both true and falſe. For conſider,

Theodorus, whether any one of the followers of Protagoras, or you yourſelf,

will contend, that there is no one who thinks that there is not ſomeþone who
is unlearned, and forms falſe opinions. i

THEO. But this is incredible, Socrates. ,

Soc. But the aſſertion, that man is the meaſure of all things, neceſſarily

leads to this.

THEO. How ſo?

Soc. When you judge any thing from yourſelf, and afterwards declare

your opinion of that thing to me, then, according to the doctrine of Protao

goras, your opinion is true to you; but, with reſpect to us, may we not be

come judges of your judgment? Or ſhall we judge that you always form

true opinions? Or ſhall we not ſay that an innumerable multitude of men

will continually oppoſe your opinions, and think that you judge and opine

falſely? _, ,_ . "- '

THEO. By Jupiter, Socrates, there is, as Homer ſays, a very innumerable:

multitude who will afford me ſufficient employment from human affairs.

Soc. But what? Are you willing to, admit we ſhould ſay, that you then:

form true opinions to yourſelf, but ſuch as are falſe to an innumerable mul

titude of mankind P; '

THEO. This appears to be neceſſary, from the aſſertion of Protagoras.

Soc. But what with reſpect to Protagoras himſelf? Is it not neceſſary, that:

if neither he ſhould think that man is the meaſure of all things, nor the mul

titude, (as, indeed, they do not think this,) that this truth which he has write

ten ſhould not be poſſeſſed by any one? But if he thinks that man is the.

meaſure, but the multitude do not accord with him in 0pinion,td0 you not.

know, in the first place, that by how much greater the multitude is to whom

this does not 'appear to be the caſe, than to whom it does, by ſo much the

moreit is not than it is P
Tusoflſilt isſſ neceſſary; ſince, according to: each opinion, it will be and;

will not be.

7 Soc.
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Soc. In the next place, this thing will ſubſist in the most elegant manneſ.

For he, with reſpect to his own opinion, will admit, that the opinion of thoſe

that diſſent from him, and by which they think that he is deceived, is in a.

certain degree true, while he acknowledges that all men form true opinions.

Tneo. Entirely ſo. "

Soc. Will he not, therefore, admit that his own Opinion is falſe, if he

allows that thejudgment of thoſe who think he errs is true?

THEO. lt is neceſſary.

Soc. But others will never allow themſelves to be deceived;_ or do you

think they will? i

THEO. They-will not.

Soc. Protagoras, however, from what he has written, will acknowledge

that this opinion is true. '

THEO. It appears ſo.

Soc. From all, therefore, that Protagoras has aſſerted, it may be doubted,

or rather will be gin ted by him, that when he admits that he who contra
dicts him forms a trnviopinion, neither a dog, nor any man, is the meaſure

of all things, or ofany one thing, which he has not learned. ls it not ſo?
THEO. It is. i "

Soc. Since, therefore, this is doubted by all men, the truth of Protagorasv

will not be true to any one, neither to any other, nor to himſelf.

THEO. We attack my aſſociate, Socrates, in a very violent manner.

Soc. But it is immanifest, my friend, whether or not we are carried be

yond rectitude. For it is likely that he, as being our elder, is wiſer than we

are. And if ſuddenly leaping forth he ſhould ſeize me by the ſhoulders, it is

probable that he would prove me to be delirious in many things, as likewiſe

you who aſſent to me, and that afterwards he would immediately vaniſh.

But I think it is neceſſary that we ſhould make uſe of ourſelves ſuch as we

are, and always ſpeak what appears to us to be the truth. And now them

ſhall we ſay that any one will grant us another thing, that one man is wiſer

or more ignorant than another?

Tmzo. It appears ſo to me. * i"

Soc. Shall we ſay that our diſcourſe ought eſpecially to perſist in this to

which we have ſubſcribed, in order to affist Protagoras,-] mean, that many

,, .

things
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things which are apparent are ſuch as they appear to every one, viz. things

hot, dry, ſweet, and all of this kind? And if in ſome things it ſhould be

granted that one perſon diſſents from another, as about things ſalubrious

and noxious, Protagoras would aſſert, that not every woman, boy, and brute,

is ſufficient to cure itſelf by knowing what is ſalubrious, but that in this caſe,

if in any, one differs from another.

THEO. So it appears to me.

Soc. \Vith reſpect to political Concerns, therefore, ſuch as things beau

tiful and baſe, just and unjust, holy and unholy, are ſuch opinions reſpecting

theſe, as each city legally eſtabliſhes for itſelf, true opinions to each?

And in theſe, is neither one individual, nor one City wiſer than another?

But in the establiſhment of what is advantageous, or the contrary, to a city,

Protagoras would doubtleſs grant that one counſellor is better than another,

and that the opinion of one city is more true than that of another. Nor

will he by any means dare to ſay, that what a city establiſhes in conſequence

of thinking that it is advantageous to itſelf, is to be preferred before every

thing. But cities, with reſpect to what is just and unjust, holy and unholy, are

willing strenuouſly to contend, that none 'of theſe have naturally any eſſence

of their own, but that what appears to be true in common is then true

when it appears, and as long as it appears. And thoſe who do not altogether

ſpeak the doctrine of Protagoras, after this manner lead forth theirwiſdom.

But with reſpect to us, Theodorus, one diſcourſe employs us emerging from

another, a greater from a leſs.

THEO. We are not, therefore, idle, Socrates.

Soc. We do not appear to be ſo. And indeed, O bleſſed man, I have

often as well as now taken notice, that thoſe who have for a long time been

'converſant with philoſophy, when they go to courts of justice deſervedly

appear to be ridiculous rhetoricians.

. THEO. Why do you aſſert this?

Soc. Thoſe who from their youth have been rolled like cylinders in courts

oſjustice, and places of this kind, appear, when compared to thoſe who have

been. nouriſhed in philoſophy an'd ſuch-like purſuits, as ſlaves educated

among the free-born.

Tnso. In what reſpect?

Soc.
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Soc. In this, that theſe latter, always, as you ſay, abound in leiſure, and

at leiſure peaceably diſcourſe, just as we at preſent engage in a digreſſive

converſation for the third time. In like manner, they, if any question occurs

more pleaſing to them than the propoſed ſubject of diſcuſſion, are not at all

concerned whether they ſpeak with brevity, or prolixity, if they can but be

partakers of reality. But the others when they ſpeak are always buſily

engaged; (for deſluent water urges) nor is it permitted them to diſcourſe

about that which is the object of their deſire; but their opponent places

before them neceſſity, and the formula of a book, without which nothing is

to be ſaid,v which they call an oath reſpecting calumny, on the part of the

plaintiff and defendant. Their diſcourſes too are always concerning a

fellow ſlave, against the master, who- ſits holding the action in his hand

Their contests likewiſe never vary, but are always about the ſame thing: and

their courſe is often reſpecting life itſelf. So that, from all theſe circum

ſtranccs, they become vehement and ſharp, knowing that the master may be,

flattered by words, and that they ſhall be rewarded for it in reality; and this

becauſe their ſouls are little and distorted. For ſlavery from childhood;

prevents the ſoul from increaſing, and deprives it of rectitude and liberty ;

compelling it to act in a distorted manner, and hurls into tender ſouls

mighty dangers and fears; which not being able to endure with justice and

truth, they immediately betake themſelves to falſehood and mutual injuries,

and become much bent and twistcd. So that, their dianoEtic part being in a

diſeaſed condition, thcy paſs from youth to manhood, having rendered them

ſelves as they think ſkilful and wiſe. And ſuch are men of this de

ſcription, O Theodorus. But are you willing that l ſhould give you an

account of men belonging to our choir, or that, diſmiffing them, we ſhould

again return to our propoſkd invcstigation; lest, as we just now ſaid, we

ſhould too much digrcſs?

TIIEO. By no means, Socrates. For you very properly obſerved, that we,

as being in the choir of philoſophers, were not ſubſervient to diſcourſe, but

diſcourſe to us, and that it ſhould attend our pleaſure for its completion.

For neither a judge nor a ſpcctzltor, who reproves and governs, preſides over

us, as is the caſe with the poets.

Soc. Let us ſpeak then, ſince it is agreeable to you, about the Cory

phazi.



43 _ THE TZIEETET*US.

phaei 'I For why ſhould any one ſpeak of thoſe that are converſant with

philoſophy in a depraved manner? In the first place then, the Coryphzri,

from their youth, neither know the way to the forum, nor where the court

oſjuſtice or ſenate houſe is ſituated, or any other common place of aſſembly

belonging to the city. They likewiſe neither hear nor ſee laws nor decrees,

whether promulgated or written. And as to the ardent endeavours of their

companions to obtain magistracies, the aſſociations of theſe, their banquets,

and wanton feastings accompanied with pipers, theſe they do not even

dream of accompliſhing. But whether any thing in the city has happened

well or ill, or what evil has befallen any one from his progenitors, whether

male or female, theſe are more concealed from ſuch a one than, as it is ſaid,

how many meaſures called choes the ſea contains. And beſides this, he is

even ignorant 'that he is ignorapt ' of all theſe particulars. For he does

not abstain from them for the ſake of renown, but in reality his body only

dwells and is converſant in the city; but his diano'e'tic part conſidering all

theſe as trilling, and of no value, he is borne away, according to Pindar, on

all ſides, geometrizing about things beneath, and upon the earth, astrono

mizing above the heavens, and perfectly inveſtigating all the nature of the

beings which every whole contains, but by no means applying himſelf to

any thing which is near.

THEO. How is this, Socrates?

Soc. Just, O Theodorus, as a certain elegant and graceful Thracian

' The virtues are either phyſical, which are mingled with the temperaments, and are common

Both to men and brutes; or they are ethical, which are produced from custom and right opinion,

and are the virtues ofwelLeducatcd child-ten; or they are political, which are the virtues of

reaſon adorning the rational part as its instrument; or they are cathartie, by which the ſqul is

enabled to withdraw from other things to itſelf, and to free itſelf, as much as the condition of

human nature permits, from the bonds of generation; or they are theoretic, through which the

ſoul, by giving-itſelf wholly to intellectual energy, hastcns to become as it were intellect instead of

foul. This last order of 'he virtues is that by which Plato now characterizes the Coryphrean

philoſophers. The other virtues are alſo mentioned by him in other dialogues, as we ſhall ſhow in

our notes on the thcdo- ,

3 The multitude,as I have elſewhere obſerved, are ignorant that they are ignorant with reſpect

to objects of all others the most ſplendid and real; but the Coryphaaan philoſopher is ignorant

that he is ignorant, uith reſpect to objects most unſubstantial and obſcure. The former ignorance

;'ts the conſequence of aldcſect, bUt the latter of a tranſcendency of gnostic energy. 'd

mal -*
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maid-ſervant, is reported to have ſaid to Thales, whenctwhile astronomizing

he fcll into a well, that he was very deſirous of knowing what the heavens

contained, but that he was ignorant of what was before him, and cloſe to

his feet. In the ſame manner all ſuch as are converſant in philoſophy may

be derided. For, in reality, a character of this kind is not only ignorant of

what his neighbour does, but he ſcarcely knows whether he 'is a man or

ſome other animal. But what man is, and what a nature of this kind ought

principally to do or ſuffer, this he makes the object of his inquiry, and earnestly

investigates. Do you underſtand, Theodorus, or not?

THEO. I do: and you ſpeak the truth.

Soc. For in reality, my friend, when a man of this kind is compelled to

ſpeak (as I ſaid before) either privately with any one, or publicly in a

court of justice, or any where elſe, about things before his feet, and in his

view, he excites laughter not only in Thracian maid-liervants, but in the

other vulgar, ſince through his unſkilfulneſs he falls into wells and every

kind of ambiguity. Dire deformity, too, cauſes him to be conſidered as a

rustic. For when he is in the company of ſlanderers he has nothing to ſay

reproachful, as he does not know any evil of any one, becauſe he has not

made individuals the objects of his attention. Hence, not having any thing

to ſay, he appears to be ridiculous. But when he is in company with thoſe

that praiſe and boast of others, as he is not only ſilent, but openly laughs,

he is conſidered as delirious. For, when he hears encomiums given to a

tyrant, or a king, he thinks he hears ſome ſwineherd, or ſhepherd, or herds

man proclaimed as happy, becauſe he milks abundantly; at the ſame time,

he thinks that they feed and milk the animal under their command in a

more moroſe and inſidious manner. And that it is neceſſary a character of

this kind ſhould be no leſs rustic and undiſciplined through his occupation,

than ſhepherds; the one being encloſed in walls, and the other by a ſheep

cot on a mountain. But when he hears any one proclaiming that he

poſſeſſes ten thouſand acres of land, or a still greater number, as if he

poſſeſſed things wonderful in multitude, it appears to him that he hears of

a very trifling thing, in conſequence Of being accustomed to ſurvey the

whole earth. As often, too, as any one celebrates the nobility of his family,

evincing that he has ſeven wealthy grandfathers, he thinks that this is

entirely the praiſe of a dull mind, and which ſurveys a thing of a trifl-ing

VOL. IV. u nature;
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nature; through want ofdiſciplin: being incapable of always looking to the

univerſe, and of inferring' by a reaſoning proceſs, that every man has had

innumerable myriads of grandfathcrs and progenitors, among which there

has often been an innumerable multitude of rich and poor, kings and ſlaves,

Barbarians and Grecians. But when any one celebrating his progenitors

enumerates five-and-twenty of them, and refers their origin to Hercules the

ſon of Amphitryon, it appears to him a thing unworthy to be mentioned.

For, as it is entirely owing to fortune that any one is able to enumerate five

and-twenty progenitors from Hercules, he would laugh even if any one

could enumerate fifty from the ſame origin ; conſidering ſuch as unable to

reaſon, and liberate themſelves from the arrogance of an inſane ſoul. But,

in every thing of this kind, the coryphaens we are deſcribing will be ridi

culed by the vulgar, partly becauſe he will be conſidered by them as arrogant,

and partly becauſe he is ignorant of and dubious about things before his feet.

THEO. You entirely, Socrates, ſpeak of things which take place.

Soc. But when any one, my friend, draws him on high, and is willing

that he ſhould abandon the conſideration of whether I injure you, or you

me, for the ſpeculation of justice and injustice, what each of them is, and

in what they differ from all other things, or from each other ; or that, diſ

miſiing the inquiry whether a king is happy who poſſeſſes abundance of

gold, he ſhould aſcend to the contemplation of a kingdom, and univerſally

of human felicity and miſery, of what kind they are to any one, and after

what manner it is proper for human nature to acquire this thing and fly

from that ;--about> all theſe particulars, when that little ſharp ſoul ſo con

verſant with law is required to give a reaſon, then he in his turn is affected

worſe than the coryphaeus. For lie becomes giddy, through being ſuſpended

from a lofty place of ſurvey, and being unaccustomcd to look ſo high. He is

alſo terrified, filled with uncertainty, and ſpeaks in a barbaric manner; ſo that

he does not, indeed, excite laughter in the Thracian vulgar, nor in any other

undiſciplincd perſon (for they do not perceive his condition), but in all thoſe

whoſe education has been contrary to that of staver. And ſuch, O Theo

dorus, is the condition of each; the one whom we call a philoſopher, being

in reality nouriſhed in liberty and leiſure; and who, though he ought not to

be blamed, yet appears to be stupid and ofno value, when he engages in

ſervile offices, ſince he neither knows how to bind together bundles of cover

lids,



THE TvHEJET-ETUS. 5!

lids, nor to make ſauce for banquets, 'nor compoſe flattering ſpeeches. 'But

the other of theſe characters is able to accompliſh all theſe ſervile offices

with celerity and eaſe, but knows not how to clothe himſelf dexterouſly in

a liberal manner; nor how in harmonious language properly to celebrate

the true life of the Gods and bleſſed men. a '

THEO. If, O Socrates, you could perſuade all men to aſſent to what

you ſay, as you have perſuaded me, there would be more peace and leſs evil

among men.

Soc. But it is impoffible, Theodorus, that evils ſhould be destroyed; (for

it is neceſſary that there ſhould be always ſomething contrary to good) nor

yet can they be establiſhed in the Gods; but they neceſſarily revolve about a

mortal nature, and this place of our abode. On this account we ought to

endeavour to fly from hence thither, with the utmost celerity. But this

'flight conſists in becoming as much as poſſible ſimilar to divinity. And

this ſimilitude is acquired by becoming just and holy, in conjunction with

prudence. But, O best of men, it is not altogether eaſv to procure per

ſuaſion, that vice is not to be avoided, and virtue purſued, for the ſake of

thoſe things which the vulgar adopt, viz. that we may not ſeem to be

vicious, but may ſeem to be good : for theſe are, as it is ſaid, the nugacities

oſ old Women, as it appears to me. The truth however is as follows:

Divinity is never in any reſpect unjust, but is most just. And there is not

any thing more ſimilar to him, than a man when he becomes most just;

About this, the true ſkill of a man, his nothingncſs and ſloth are con

verſant. For the knowledge of this is wiſdom and true virtue; but the

ignorance oſ it, a privation of diſcipline, and maniſest improbity. Every

thing elſe which appears to be ſkill and wiſdom, when it takes place in

political dynastics, is troubleſome, but when in arts illiberal. It will be by

far the best, therefore, not to permit him who acts unjustly, and who ſpeaks

or acts impiouſly, to be ſkilled in any art, on account of his cunning. For

a character oſ this kind will exult in his diſgrace, and will not think that he

is a mere trifle, and the burthen of the earth, but he will conſider him

ielſ to be ſuch a man as ought to be preſerved in a city. The truth, there

ſore, must be ſpoken, that ſuch men as theſe are by ſo much the more that

which they think they are not, from their not thinking the truth reſpecting

themſelves. For they are ignorant oſ the puniſhment of injustice, oſ which

II 2 they
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they ought by no means to be ignOrant. For this puniſhmentdoes not con-

fist, as it'appears to me, in stripes and death (which thoſe who do not act

unjustly ſometimes ſuffer), but in that which it is impoſſible to avoid.

Tnao. What do you man?

Soc. Since, my friend, there are two paradigms in the order of things,

one oſ a divine nature, which is most happy, the other of that which is desti

tnte of divinity, and which is most miſcrable, theſe men, not perceiving

that this is the caſe, through folly and extreme inſanity, ſecretly become

ſimilar to one of theſe paradigms, through unjufl: actions, and diffimilar to

the other. But for ſuch Conduct they are puniſhed, while they lead a life

correſpondent to that to which they are affimilated. If, likewiſe, we ſhould

ſay that theſe men, Unleſs they are liberated from their dire conduct, will

not, when they die, be rCCeived into that place which is pure from evil, but

that after death they will always retain the ſimilitude oſ the life they have

lived upon earth, the evil aſſociating with the evil,_if we ſhould thus ſpeak,

theſe dire and crafty men would ſay that they were hearing nothing but jar.

gon and reverie.

THEO, And very much ſo, Socrates.

Soc. I know they would ſpeak in this manner, my friend. But this one

thing happens to them, that if at any time. it is requifitc for them to give a

reaſon privately reſpecting the things which they blame; and if they are

willing to continue diſputing in a manly manner for a long time, without

cowardly flying from the ſubject, then at length, O bleſſed man, this

abſurdity enſues, that th6y are not themſelves pleaſed with their own aſſer

tions, and their rhetoric ſo entirely fails them, that they appear to differ in

no 'reſpect from boys. Reſpecting men of this kind, therefore, let thus much

ſuffice, ſince our diſcourſe for ſome time has been entirely a digreffion. For,

iſ we do not flop here, in conſequence of more matter always flowing in, the

ſubject which we propoſed from the first to diſcuſs will be overwhelmed.

Let us, therefore, return to our former inquiry, if it is agreeable to you.

THEO. Things of this kind, Socrates, are not unpleaſant to me to hear.

For, in conſequence of my age, I can eaſily follow you. But let- us, if you

pleaſe, reſume our inquiry.

Soc. We were, therefore, arrived at that part of our diſcourſe in which

we ſaid, that thoſe who conſidered eſſence as ſubſisting in lation, and that a

' thing



THE THEJETETUS. 53

thing which appeared to any one is always what it appears to be, to him to

whom it appears, were willing strenuouſly to aſſert this in other things, and

not leſs ſo reſpecting what is just; as that what any city establiſhes as ap

pearing just to itſelf, this more than any thing is just, ſo far as it continues

to be establiſhed. But, with reſpect to good, no one is ſo bold as to contend,

that whatever a city establiſhes, through an opinion of its being uſeful to it

ſelf, will be uſeful to it as long as it is establiſhed, unleſs any one ſhould

aſſert this of a mere name. But this would be a ſcoff with reſpect to what

we are ſaying. Or would it not?

THEO. Entirely ſo.

Soc. But does not a city conſider the thing named, and not merely the

name?

THEO. Undoubtedly.

Soc. But that which it denominates, that it doubtleſs regards in the

buſineſs oflegiſiation, and establiſhes all the laws, ſo far as it is able, most

uſeful to itſelf. Or does it establiſh laws, looking to any thing elſe?

THEO. By no means.

Soc. Does it, therefore, always accompliſh its purpoſe, or is it often de

ceived in its opinion 1'

THEO. I think it is often deceived.

Soc. Iſany one, however, ſhould inquire reſpecting every ſpecies, in what

the uſeful conſists, he would still l are readily acknowledge this. But the

uſeful in the buſineſs of legiflation in a certain reſpect concerning the fu

ture time. For, when we establiſh Kiws, we establiſh them that they may be

uſeful in ſuturity.

THEO. Entirely ſo.

Soc. Let us, therefore, thus interrogate Protagoras, or any one of his

votaries. Man, as you ſky, O Protagoras, is the meaſure of all things, of

things white, heagy, light, and the like. For, as he contains a criterion in

himſelf, and thinks conformably to the manner in which he is acted upon,

he forms an opinion of things true to himſelf, and which are true in reality.

Is it not ſo? '

Tnso. It is.

Soc. Shall we alſo ſay, O Protagoras, that he contains in himſelf a crite

rion of things. future; and that ſuch things as he thinks will happen, ſuch

things
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things do 'happen'to him thinking ſo? So that, for instance, when any idiot

thinks that he ſhall be attacked with a fever, and that a heat of this kind will

take place, but a phyſician is of a different opinion, which of theſe opinions

ſhall we ſay will be verified in futurity? Or ſhall we ſay that both will be

verified? and that the phyſician will not be affected either with heat or fever,

but that the idiot will ſuffer both?

THEO. This, indeed, would be ridiculous.

Soc. But l think, likewiſe, that the opinion of the huſbandman, and not

of the harper, would prevail, reſpecting the future ſweetneſs or roughncſs of

Wine. -

- Tueo. Undoubtedly.

Soc. Nor would a master of the gymnaſium think better rcſpecting that

conſonance, or diſſonance, which would in future appear to him to be con

ſonant or diſſonant, than a muſician.

Tnaoſi By no means.

Soc. And when a banquet is to be prepared, will not the opinion of a

cook reſpecting its future agreeableneſs be preferred to that of any other

perſon who is unſkilled in ſeaſoning? For we do not oppoſe the aſſertion

reſpecting that which is, or was, agreeable; but, reſpecting that which in fu

ture will appear, and will be agreeable to any one, whether is every one to

himſelf the best judge, or whether are you, O Protagoras, better able to

foreſee what will probably take place in doubtful affairs than an idiot? r

THEO. I think, Socrates, that Protagoras profeſſes in theſe greatly to

> excel all men.

Soc. O miſerable man! no one, by Jupiter, would have followed him,

and given him a conſiderable ſum of money, if he had not perſuaded his diſ

ciples that in future it would happen, and would appear to be the caſe, that

.neither any diviner, nor other perſon, would judge better than himſelf.

THEO. Most true.

Soc. But does not the eſtabliſhment of laws, and the uſefnl, regard futua

rity ? And does not every one acknowledge, that a city, though governed

by laws, often neceſſarily wanders from that which is most uſeful?

Trino. Very much ſo.

Soc. \Ve have, therefore, ſufficiently urged against your preceptor, that

he must neceſſarily confeſs, that one man is wiſer than another, and that

ſuch
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ſuch a one is a meaſure ; but that there is no neceſſity that I, who am void

of ſcience, ſhould become a meaſure, as his diſcourſe just now compelled me

to be, ſince, whether l am willingor not, Iam ſo.

THEO. From that, Socrates, it appears to me, that his doctrine is particu

larly convincing, and from this alſo, that it makes the opinions of others

valid. But cities reprobate his aſſertions, and by no means think them to

be true.

Soc. In many other things, Theodorus, it may be inferred, that not every

opinion of every one is true. But, with reſpect to the paſſion preſent to

every one, from which the ſenſes and opinions according to theſe are pro

duced, it is more difficult to apprehend that they are not true. But, perhaps,

l ſay nothing to the purpoſe. For, when they occur, they cannot be con

futed: and thoſe who ſay that they are Clear and ſciences, perhaps ſay the

truth. And Thcaztetus here did not aſſert foreign from the purpoſe, that

ſenſe and ſcience are the ſame. Let us, therefore, approach nearer, as the

doctrine of Protagoras orders us, and conſider whether this eſſence, which is

thus borne along, emits an entire or a broken ſound. For the contention

about it is neither mean nor among a few.

THEO. It is very ſar, indeed, from being mean, but it is very much circu

lated about Ionia. For the followers of Heraclitus diſcourſe about it very

strenuouſly.

Soc. On this account, friend Theodorus, we ſhould rather conſider this

affair from the beginning, in the ſame manner as it is diſcuſſed by them.

THEO. By all means, therefore. For, with reſpect to theſe Heraclitics,

Socrates, or as you ſay Homerics, and ſuch as are still more antient than

theſe, about Epheſus, and who wiſh to be conſidered as ſkilful perſons, it is

no more poſiible to diſcourſe with them than with men raging mad. For

their writings are indeed borne along. But as to waiting patiently in diſ

courſe and inquiry, and continuing quiet during questioning and anſwering,

this is preſent with them leſs than nothing ; or rather, theſe men are ſo far

from poſſeſſing any rest, that their privation of it even tranſcends that which

is leſs than nothing. But if any one aſks them a question, they immediately

draw, as from a quiver, certain dark zenigmatical words, and dart them at

you. And if youaſk the reaſon of this, they will again strike you with an.

other dark ſhower of words, but with the names changed. But you will

8 never
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never bring any thing to a concluſion with them, nor do they ever conclude

any thing among themſelves. Indeed, they take very good care that there

ſhall not be any thing ſtable, either in their diſcourſe, or in their ſouls; think*

ing, as it appears to me, that this very thing itſelf is stable. But theſe are

the weapons with which they strenuoufly fight, and which, as far as they are

able, they on all ſides hurl forth. _

Soc. Perhaps, Theodorus, you have ſeen theſe men fighting, but have

never ſeen them when peaceably diſpoſed. For they are not your aſſociates.

But [think they ſpeak ſuch things as theſe, when at'leiſure, to their diſ

ciples, whom they wiſh to render ſimilar to themſelves.

THEO. What diſciples, bleſſed man? For, among men of this kind, one

is not the diſciple of another, but they ſpring up ſpontaneouſiy, wherever

each of them happens to be ſeized with a fanatic fury; and at the ſame time

each thinks that the other knouis nothing. From theſe, therefore, as [just

now ſaid, neither willingly nor unwillingly will you ever receive a reaſon.

But it is neceſſary that we ſhould conſider the affair as if it was a problem.

Soc. You ſpeak to the purpoſe. But, with reſpect to the problem, We re

ceive one thing from the antients, (who concealed in verſe their meaning

from the multitude,) that Ocean and Tethys are the generation of all other

things, that all things are streams, and that nothing abides. But from the

moderns, as being more wiſe, the thing is ſo clearly demonstrated, that even

curriers, on hearing them, are able to learn their wiſdom, and lay aſide their

fooliſh opinion, that ſome things stand still, and others are moved. And

learning that all things'are moved, they venerate the authors of this doc

trine. But we have almost forgotten, Theodorus, that others evince the very

contrary to this opinion ; I mean, that the proper name of the univerſe is the

immovable, and ſuch other aſſertions as the Meliffeans and Parmcnidcans,
i Oppoſing all theſe, strenuouſly defend-as, that all things are one, and that

this one abides in itſelf, not having a place in which it can be moved. What

then ſhall we ſay to all theſe, my friend? For, proceeding by ſmall advances,

we have ſecretly fallen into the midst of both of them. And if we fly, with

out in any reſpect reſisting, we ſhall be puniſhed like thoſe in the palaestra:

playing in a line, who, when they are caught on both ſides, are drawn in

contrary directions. lt appears therefore to me, that we ſhould first of all

conſider thoſe with whom we began-I mean the flowing philoſophers-and,

6 if
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if they appear to fay any thing to the purpoſe, that we ſhould draw ourſelves

together with them, and endeavour to fly from the others. But if thoſe who

conſider the univerſe as stable ſhall appear to have more truth on their ſide,

we ſhould fly to them from thoſe Who move even things immovable. And

ifit ſhall appear that neither of them aſſert any thing ſufficient, we ſhall

become ridiculous, in conſequence of thinking that we, who are men of no

importance, can ſay any thing to the purpoſe, when we only reprobate men

very antient, and perfectly wiſe. Conſider therefore, Theodorus, whether it

is expedient to proceed into ſuch a mighty danger.

THEO. Nothing ought to prevent us, Socrates, from conſidering what

each of theſe men ſay.

Soc. Let us conſider their aſſertions then, ſince you ſo earnestly deſire it.

It appears, therefore, to me, that this ſpeculation ſhould commence from

motion,-I mean, what that motion is by which they ſay all things are

moved. But what I wiſh to ſay is this: whether they ſay there is one ſpe

cies ofmotion, or, as it appears to me, tWO. Nor do I alone wiſh to know

this myſelf, but that you alſo may partake, together with me, of this infor

mation, that we may in common be affected in ſuch a manner as is proper.

Tell me, therefore, do you ſay a thing is moved when it changes one place

for another, or is turned round in the ſame place?

THEO. I do.

Soc. Let this, therefore, be one ſpecies. But when any thing abiding in

the ſame place becomes old, or, from being white, becomes black, or, from

being ſoft, hard, or is changed by any other internal change, may not this

be deſervedly called another ſpecies of motion ?

THEO. It appears ſo to me.

Soc. It is neceſſary, therefore, that there ſhould be theſe two ſpecies of

motion, viz. alliation, or internal change, and lation. -

THEO. Rightly ſaid.

Soc. Having, therefore, made this diviſion, let us now diſcourſe with thoſe

who aſſert that all things are moved, and thus interrogate them: Whether

do you ſay that every thing is moved both ways, viz. according to lation and

alliatiou, or that one thing is moved both ways, and another only in one

way? A

VOAL. IV. 1 THEo_
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THEO. By Jupiter, I know not what to ſay, but I think they would re

ply, that every thing is moved both ways.

v Soc. Otherwiſe, my friend, things would appear to them to be both

moved and stand still, and it would not be in any reſpect more proper to

aſſert that all things are moved, than that they stand still.
THEO. Most true. i

Soc. Since, therefore, it is neceſſary they ſhould be moved, and that no

one thing ſhould not be moved, all things will always be moved with every

kind of motion.

THEO. It is neceſſary.

Soc. Conſider, likewiſe, this reſpecting their aſſertions,--I mean concern

ing the generation of heat, or whiteneſs, or any thing elſe. Do we not ſay

that they aſſert, that each of theſe is borne along, together with ſenſe, be

tween the agent and the patient.> And that the patient, indeed, is ſenſible,

but not yet become ſenſe: but that the agent is that which effects ſomething,

but is not quality? Perhaps, therefore, quality may appear to you to be an.

unuſual name, and you do not understand me thus ſpeaking collectively..

Hear me, then, according to parts. For the agent is neither heat nor white

neſs, but becomes hot and white; and ſo with reſpect to other things. For

do you not recollect that we have obſerved before, that nothing is any onev

thing eſſentially, neither that which is an agent, nor that which is a patient,

but that from the concourſe of both with each other, ſenſe, and things ſenſible,

being generated, ſome things became certain qualities, but others ſentient ?

Tnso. I recollect. Far how is it poſſible I ſhould not Z

Soc. As to other things, therefore, we ſhall omit the conſideration, whe

ther they ſpeak in this manner concerning them, or not. But let us alone

attend to this thing, for the ſake of which we are now diſcourſing; and let

us aſk them, are all things moved, and do they vflow as you ſay? For is not

this what they ſay Z '

THEO. Yes.

Soc. Are they not, therefore, moved with both thoſe motions which we

enumerated, viz. lation and alliation?

Tnso. Undoubtedly; ſince it is neceſſary that they ſhouldbe perfectly

rnoved.

2 . Soc.
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* Soc. If, , therefore, they were only borne along, but were not internally

changed, we might be able to ſay what kind of things flow that are borne

along. Or how ſhall we ſay?
i Tin-20. Thus.

Soc. But ſince neither a flowing white 'thing permanently continues to,

flow, but is changed, ſo that there is even a flux of its whiteneſs,:aiid a

tranſition into another colour, and we are not able to diſcover that it abides
in this, can we with rectitude pronounce it to be'any. particular colOur ? i

THEO. But how is it poſſible, Socrates, that we can pronounce this of a

thing white, or oſ any thing elſe of a ſimilar kind, ſince, while we ſpeak

about it, it is always privately departing, becauſe'continually flowing?

Soc. But what ſhall we ſay of any one of the ſenſes, as of ſeeing or hear

ing? Does any thing in ſeeing or hearing ever abide?

THEO. This ought not to be the caſe, ſince all things are moved.

Soc. We must ſay, therefore, that neither does any one ſee more than

not ſee, or uſe any other of the ſenſes more than not uſe them, ſince all

things are in every reſpect moved. -

THEO. We must ſay ſo.

Soc. But ſenſe is ſcience, as we ſay, I and Themtetus.

THEO. You do ſay ſo.

Soc. On being aſked, therefore, what ſcience is, we must anſwer, that it

is not more ſcience than not ſcience.

THEO. So it appears. . _ _ ,

Soc. An emendation, therefore, of the anſwer will very opportunely pre

ſent itſelf to us, when we deſire to evince that all things are moved, in

order that the anſwer may appear to be right. But this it ſeems will appear,

that if all things are moved, every anſwer to every question will be ſimilarly

right which ſays, that a thing ſnbſists and yet does not ſublist in a certain

particular manner, or, if you will, that it is in generation, that we may not

stop them by our diſcourſe.

THEO. Right.

Soc. Except in this, Theodorus, that we ſhould ſay it is ſo, and yet is not

ſo. But it is requiſite not even to ſpeak in this manner, (for neither will it

be any longer moved thus, nor yet not thus,) but another word must be em

ployed by thoſe that ſpeak in this manner, becauſe they have no words by which

1 z they
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they can denominate things according to their hypotheſis, unleſs, perhaps,

they uſe the expreſſion not in any. particular manner. But this will be parti

cularly adapted to them, when ſpoken an infinite number of times.

THEO. It will thus, indeed, be accommodated to them in the highest

degree.

Soc. We have therefore, Theodorus, done with your friend, nor can we

grant him, that every man is the meaſure of all things, or any man, unleſs he

is endued with wiſdom. Nor must we admit that ſcience is ſenſe, accord

ing to the doctrine that all things are moved ; unleſs Theaetetiis here ſays

otherwiſe.

THEO. You ſpeak most excellently, Socrates. For, theſe things being

brought to a concluſion, it is proper that I alſo ſhould have done with Pro

tagoras, according to our compact.

THEE. But not ſo, Theodorus, till you and Socrates have diſcuſſed the

doctrine of thoſe who aſſert that the univerſe is immovable, as you just now

mentioned.

THEO. As you are a young man, Thezetetus, you teach thoſe that are

advanced in years to act unjustly, by tranſgreſſing compacts. But prepare

yourſelf to anſwer Socrates in the remaining part of this inquiry.

THEE. Doubtleſs I ſhall, if he wiſhes it: yet it would give me great plea

ſure to hear what I mentioned.

THEO. You incite horſes to the plain when you incite Socrates to diſ

courſe. Aſk, therefore, and hear.

Soc. But, O Theodortis, I appear to myſelf as iſ l ſhould not comply- with

Theactetus in his request.

THEO. But why ſhould you not comply?

Soc. Though I ſhould be aſhamed to ſpeak concerning Meliſſus and others,

who aſſert that the univerſe is one and immovable, lest l ſhould appear to

revile them in an inſolent manner, yet I ſhould be leſs aſhamed with reſpect.

to them than with reſpect to Parmenides. For, that I may uſe the words of

Homer, Parmenides appears to me to be both venerable and ſkilful. For I

was acquainted with him when I was very young and he was very much

'advanced in years, and he appeared to me to poſſeſs a certain profundity

perfectly generous. I am afraid, therefore, lest we ſhould neither under

stand the meaning of his words, and much more, lest we ſhould be deficient

- ' in
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in apprehending the conceptions contained in his writings; and what is

greatest of all, lest with reſpect to the ſubject oſ our preſent inquiry, what

ſcience is, we ſhould leave the conſideration of it unfiniſhed, through employ

ing contumelious language. Beſides, the question which we have now

excited, and which contains in itſelf an ineffable multitude of particulars,

would be unworthily treated, if diſcuſſed in a careleſs manner; and on the

other hand, if it is extended to too great a length, it will prevent the diſ

covery of ſcience. But it is proper that neither of theſe ſhould take place,

but that we ſhould endeavour, by the obstetric art, to free from conſinement

the foetus of Theaetetus reſpecting ſcience.

THBE. It is proper indeed to do ſo, if it ſeems requiſite to you.

Soc. Again, therefore, Theaetetus, in addition to what has been ſaid above,

conſider this. Do you ſay that ſcience is ſenſe or not? r

THEE. I do.

Soc. If then any one ſhould aſk you, by what it is that a man ſees things

white and black, and hears ſounds flat and ſharp, you would anſwer, I think,

that it is by the eyes and ears. -

THEE. Iſhould.

Soc. But to uſe nouns and verbs with facility, without entering into an

accurate investigation of them, is for the most part cta thing not ignoble ; but

rather the contrary to this is ſervile. Sometimes, however, this is neceſſary :

as in the preſent caſe we arc compelled to examine whether your anſwer

is right or not. FOr, conſider whether the anſwer is more right, that we ſee

by, or that we ſee through, the eyes; and that we hear by, or that we hear

through, the ears ?

, THEE. It appears to me, Socrates, that it is more proper to conſider the

eyes and ears as things through which, rather than as things by which, we

perceive.

Soc. For it would be a dire thing, O boy, if many ſenſes were ſeated in

us, as in wooden horſes, and did not all of them tend to one certain idea,

whether this is ſoul, or whatever elſe it may be proper to call it; and by

which, through the ſenſes as organs, we perceive ſenfible objects.

THEZE. This appears to me to be the caſe, rather than that.

Soc. On this account l diligently investigate theſe things with you, that

we may diſcover whether by one certain thing belonging to us we perceive

things
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things black and white, through the eyes, but certain other particulars through

the other organs of ſenſe; and whether, when interrogated, you are able to

refer all ſuch things as theſe to the body. But perhaps it will be better that

you ſhould anſwer to theſe inquiries, than that I ſhould be entangled with a

multiplicity of questions from you. Tell me, therefore : Do you admit that

the things through which you perceive the hot and the dry, the light and

the ſweet, belong each of them to the body, or to any thing elſe?

THEIE. To nothing elſe.

Soc. Are you alſo willing to acknowledge that ſuch things as you per

ceive through one power it is impoſſible to perceive through another? As,

that what you perceive through hearing you cannot perceive through ſeeing,

and that what you per-ceive through ſeeing you cannot perceive through

hearing ? -

THEJE. How is it poſſible l ſhould not be willing?

Soc. If, therefore, you dianoe'tically perceive any thing about 'both theſe,

you do not accompliſh this through any other organ ', nor yet through any

other do you perceive reſpecting both of them.

THEJE. Undoubtedly not.

Soc. But, with reſpect to ſound and colour, do you not, in the first place,

dianoEtically conceive this concerning both of them, that both have a ſub

fistence?

THEE. I do.

Soc. And, therefore, that the one is different from the other, and the

ſame with itſelf? ' , *

THEE. Undoubtedly.

Soc. And again that both are two, and each one i

THEIE. And this alſo.

Soc. Are you alſo able to conſider whether they are ſimilar or diſſimilar to

each other?

THEE. Perhaps ſo.

. Soc. But through what is it that you dianoEtically conceive all theſe

things about them? For you (an neither apprehend any thing common

1 That is, this is not accompliſhed through any other organ than the dianoetic power. Plato

very properly here uſes the word Tumor, becauſe he isstimtiſii ally conſidering whatſcience is.

reſpecting
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reſpecting them, through the hearing, nor the ſight. Further still, this alſo

is an instance of what We ſay. For, if it were poſſible to conſider this of

both, whether or not they are ſalt, you know you would be able to aſſign

that by which you conſidered this; and this would appear to be neither ſight

nor hearing, but ſomething elſe. *

THEE. But what ſhould hinder this power from operating through the

tongue ?

Soc. You ſpeak well. But with reſpect to that power which through a

certain thing ſhows you that which is common to all things, and that which

is common to theſe, and through which you denominate a thing to be, or

not to be, through what instruments does it. perceive the ſeveral particulars

about which we were just now inquiring?

THEIE. You ſpeak of eſſence and non-being, ſimilitude and diſſimilitude,

ſame and different, and the two ſpecies of numbers. For it is evident that

you inquire through what instrument of the body we perceive by the_ſoul,

the even and the odd, and ſuch other things as are conſequent to theſe.

Soc. You follow, Theaetetus, ſurpaſſingly well; for theſe are the very

things about which l interrogate.

THEIE. But by Jupiter, Socrates, I know not what to ſay, except that

which appeared to me at ſirst, that there is not any peculiar organ to theſe

as there is to ſenſible particulars, but it appears to me that the ſoul itſelf

conſiders by itſelf ſuch things as are common in all things.

Soc. You are beautiful, Theaetetus, and not, as Theodorus ſaid, deformed.

For he who ſpeaks beautifully is beautiful and good. But, beſides being

beautiful, you have done well with reſpect to me. For you have liberated

me from a very copious diſcourſe, ſince it appears to you that the ſoul con

ſiders ſome things by itſelf, and others through the powers of the body.

For this was what appeared to me to be the caſe, and which l wiſhed mioht
likewiſe appear ſo to you. a

THElE. It certainly does appear ſo to me.

Soc. Among what things, therefore, do you place eſſence? For this

eſpecially follows in all things.

THEA-Z. I place it among thoſe things which the ſoul itſelf by itſelf

afpires after.

Soc.
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Soc. Do you ſay the ſame of the ſimilar and the diſſimilar, of ſame and

different P

THEE. Ido.

Soc. But what of the beautiful and the baſe, good and evil?

THEIE. It appears to me that the ſoul principally conſiders the eſſencc of

theſe in mutually comparing them with each other, and conſidering in

itſelf things past and preſent with reference to ſuch as are future.

Soc. Take notice alſo of this: the ſoul perceives the hardneſs of a thing

hard, through the touch, and in a ſimilar manner the ſoftneſs of a thing

ſoft ; or does it not? '

THEE. It does. _

Soc. But the eſſence of theſe, what they are, their mutual contrariety,

and the eſſence of this contrariety, the ſoul endeavours to diſcriminate by

retiring into herſelf, and comparing them with each other.

THEJE. Entirely ſo.

Soc. But is not a power of perceiving ſuch paſſions as extend to the ſoul

through the body naturally preſent both with men and brutes, as ſoon as they

are born ? And is not reaſoning about the eſſence and utility of theſe, gene

rated in thoſe in whom it is generated, with difficulty, in a long courſe of

time, through a variety of particulars, and through diſcipline?

THEE. Entirely ſo.

Soc. Can we, therefore, apprehend the truth by that by which we cannot

apprehend eſſence?

THEB. Impoſſible. 1

Soc. But can any onc poſſeſs ſcience of a thing, when at the ſame time

he does not apprehend the truth of that thing?

THEE. But how can he, Socrates?

Soc. Science, therefore, is not inherent in paffions, but is inherent in a

reaſoning proceſs about them. For by this, as it appears, we may be able to

touch upon eſſence and truth? But this cannot be effected by paſſions.

THEE. It appears ſo..

Soc. Can you, therefore, call paſſion and ſcience the ſame thing, when

there is ſuch a great difference between them?

THEE. lt would not bejust to do ſo. .

6 Soc.
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Soc. But what name do you give to ſeeing, hearing, ſinclling, tasting,

becoming hot, and becoming cold?

TllElE. I ſhould give to all theſe the name of perception. For what

' other name can be given to them?

Soc. Do you, therefore, call the whole of this ſenſe?

THEIE. Neceſſarily ſo.

Soc. But we ſaid that this was not capable of touching upon ,truth,

becauſe it could not apprehend the eſſence ofa thin-7.

THEJE. It certainly cannot.

Soc. Neither, therefore, can it touch upon ſcience.

THEJE. It cannot.

Soc. Science, therefore, and ſenſe, Theaetetus, can never be the ſame.

THEE. It appears, Socrates, they cannot.

. Soc. And now it becomes most eminently apparent, that ſcience is ſome

thing different from ſenſe. But wc did not begin this converſation for the

ſake of finding out what ſcience is not, but that we might diſcover what it

is. At the ſiime time, we have advanced thus far, as to be convinced that

we must not at all ſeek for it in ſenſe, but in that name which the ſoul then

poſſeſſes when it is converſant with beings, itſelf by itſelf.

THEJE. But this, Socrates, is I think called to opine. _

Soc. You ſuſpect ' rightly, my friend. And now again? conſider from

the beginning, obliteratiug all that has been already ſaid, whether you can

ſee more clearly, ſince we have proceeded thus far. And again tell me

what ſcience is.

TUEJE. It is impoſſible, Socrates, to ſay that every opinion is ſcience,

becauſe there are falſe opinions. But it appears that true opinion is ſcience.

And this is my anſwer. But iſ in the courſe of the inquiry it ſhall not

appear to be ſo, as it does at preſent, [ſhall endeavour to'ſay ſomething

elſe.

1 Socrates, in ſaying that Theretetus ſip/pect: riglvtly, indicates that he has not a dianoi-Zlic and

ſcicntific conception of 'he name in which ſcience is to be ſound. For this name is dimm'a, or

the diancEtic power of the ſoul, whoſe very eſſcncc, as we have elſewhere obſerved, conſists in

reaſoning ſcientiſically. Her-ce he very properly ſays open; yap an', You ſuſpect rightly. For hie

gonccption was nothing more than a vague conjecture or ſuſpicion, at the ſame time that it was

as accurate as could be obtained by mere ſuſpicion.

VOL. iv. K ' -Soe'.
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Soc. In this manner. Theaztetus, it is proper to act-I mean, to ſpeak With

alacrity, and not, as you were at first, be averſe to anſwer. For, iſ we thus

conduct ourſelves, we ſhall either find that which is the object of our ſearch,

or we ſhall in a leſs degree think that we know that which we do not by

any means know. Nor will a thing of this kind be a deſpicable gain.

And now then what do you ſay? Since there are two ſpecies of opinion,

one true, and the other falſe, do you define ſcience to be true opinion?

THEE. Ido. For this now appears to me to be the caſe.

Soc. Is it, therefore, worth while again to reſume the diſcourſe about

opinion?

THEE. \Vhat do you mean?

Soc. I am now disturbed, and often haVe been, ſo that I am involved in

much doubt, both with reſpect to myſelf and others, as I am not able to ſay

what this paffion in us is, and after what manner it is generated in the ſoul.

THEE. How is this ?

Soc. I am now ſpeaking of falſe opinion; and am conſidering whether

we ſhall omit the diſcuffion of it, or ſpeculate about it in a different manner

from what we did a little before.

THEE. But why ſhould you be dubious in this affair, Socrates, if you ſee

the manner in, which it is proper to act? For you and Theodorus ſaid just

now not badly, reſpecting leiſure, that nothing urges in inquiries of this kind.

Soc. You very properly remind me. For perhaps it will not be ſoreign

from the purpoſe again to tread in the ſame steps. For it is better to finiſha

little well, than much infilfficiently.

THEE. Undoubtedly.

Soc. What then ſhall we ſay? Shall we ſay that every opinion is falſe?

or that ſome of us entertain falſe opinions, and others true-as if this was

naturally the caſe with reſpect to opinions?

THEB. We ſhould doubtleſs ſpeak in this manner.

Soc. Docs not this happen to us, as well about all things, as about each

thing, that we either know or do not know? For at preſent I omit to

ſpeak of learning and forgetting, as ſubſisting between theſe, becauſe it con

tributes nothing to our deſign.

THEE. But, Socrates, nothing elſe remains reſpecting every particular,

except knowing or not knowing it.

Soc.
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Soc. Is it not therefore neceſſary, that he who forms an opinion ſhould

either form an opinion oſ things of which he knows ſomething, or of things

of which he knows nothing?

'THEA-z. It is neceſſary. _

Soc. Is it not likewiſe impoſſible, that he who knows a thing ſhould not

know it, or that he who does not know it ſhould know it?

THEE. Undoubtedly.

Soc. Does,.thercſore, he who opines ſalſiely reſpecting the things which

he knows, opine that theſe are not the things which he knows, but different

from them, but of which he has at the ſame time a knowledge ? And though

he knows both, is he ignorant of both?

THEIE. But this, Socrates, is impoflible.

Soc. Does he, therefore, think that the things of' which he is ignorant

are certain other things of which likewiſe he is ignorant? And can he who

neither knows Thezetetus nor Socrates ever be induced to think that So.

crates is Theretetus, or Theaztctus Socrates?

THEE. How is it poſſible he can?

Soc. Nor, again, can any one think that the things which he knows are

the ſame as thoſe oſ which he is ignorant; or that the things of which he is

ignorant are the ſame as thoſe which he knows.

THEJE. For this Would be monstrous.

Soc. How then can any one entertain ſalſe opinions? For it is impoſlible

to opine in ways different from theſe; ſince we either know or do not

know all things. But in theſe it by no means appears poſſible to opine

falſely.

THEE. Most true.

Soc. Whether, therefore, ought we to conſider the object of' our inquiry,

not by proceeding according to knowing and not knowing, but according to
being and non-being? ſi '

THEE. How do you ſay?

'Soc. It is not a ſimple thing; becauſe he who, with reſpect to any thing,

OPJHCS things which are not, must unavoidably opine falſely, in whatever

manner the particulars pertaining to his diano'e'tic part may ſubſist.

Titus. It is proper it ſhould be ſo, Socrates.

x 2 Soc.
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Soc. How then ſhall we anſwer, Theaetetus, if any one ſhould aſk us

(but it is poſſible that what] thy may take place), What man can opine that

which is not, whether reſpecting beings themſelves, or whether conſidered

itſelf by itſelf? To this, as it appears, we ſhould reply, that he can then

opine about that which is not. when opining he does not opine the truth.
Or how ſhall we ſay? ct ct

TIIEE. In this manner.

Soc. Does a thing of this kind," therefore, take place elſewhere?

Tnme. Of what kind?

Soc. That ſome one ſees tomething, and yet ſees nothing.

THEE. But how can he? '

Soc. But if he ſees one certain thing, he ſees ſomething which ranks among

beings. Or do you think that ſhe om- does not rank among beings?

THEE. I do not.

Soc. He, therefore, who ſees one certain thing ſees a certain being.

TH'EE. It appears ſo. i ' ,

Soc. And, therefore, he who hears a certain thing hears one certain thing,

and a Certain being. >
THEE. He does ſo. i

Soc. And does not he alſo who touches a certain thing touch one cer

tain thing, and that which has a being, ſince it is one thing?

Turns. And this alſo.' '

Soc. And does not he who opines opine one certain thing?

Turns. I grant it. '

Soc. He, therefore, who opines that which has no being opines nothing.

THEE. So it appears.

Soc. But he who opines nothing does not opine in any reſpect.

THEE. It is evident, as it appears.

Soc. It is impoſſible, therefore, to opine that which is not, either about

beings, or itſelf by itſelf.

Tin-m. So it appears.

Soc. To opine falſely, therefore, differs from opining things which are

not. '

THEE. It appears that it differs.

Soc.
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Soc. For neither is falſe opinion inherent in us in this manner, nor in the

manner which we conſidered a little before.

THEIE- It is not. _

Soc. Perhaps, therefore, we may denominate this as follows.

THEE. How?

Soc. We ſay that a certain foreign opinion is a falſe opinion, when ſome

one, by an alteration in his dianoEtic energ , ſays that a certain thing is a

different thing. For thus he always opincs that which has a being, but he

opines one thing instead of another; and, in conſequence of erring in that

which he conſiders, he may be justly ſaid to opine falſely.

TH EE. You now appear to me to have ſpoken with the greatest rectitude.

For, when any one opines that which is deformed instead of that which is

beautiful, or that which is beautiful instead of that which is deformed, then.

he truly opines falſely.

Soc. It is evident, Theaetetus, that you deſpiſe, and do not reverence me.

THEE. In what reſpect?

Soc. l do not think I appear to you to have apprehended that which is

truly falſe, when aſked whether the ſwift and the ſlow, the light and the

heavy, or any other contraries, do not become contrary to themſelves, ac

cording to their own nature, but according to the nature of things which

are contrary to them. This, therefore, I diſmiſs, lest-you ſhould be con

fident in vain. But is it agreeable to you, as you ſay, that to opine falſely is

the ſame as to opine foreign to the purpoſe?

THEE. It is.

Soc. It is poſiible, therefore, according to- your opinion, to establiſh by the

diano'c'tic power one thing as another, and not as that thing which it is '.

THEIE. lt is poſſible.

Soc. When, therefore, the dianofitic power does this, is it not neceſſity

that it ſhould either cogitate about both theſe, or about one of them?

Turns. It is necefll-iry.
Soc. And,ſſthcrefore, it must either cogitate about them both together, or"

ſeparately.

* This is effected when the dianoe'tic power converts itſelf to imagination, and in conſequence

of this produces falſe reaſoning.

ſſ . Time.
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THEIF. Most excellent.

Soc. But do you call dianoe'tic energy the ſame as I do?

THEE. \Vhat do youcall it?

Soc. The diſcourſe which the ſoul itſelfevolves in itſelfabout the objects

of its conſideration. I explain the thing to you like an unſkilful perſon. For

the ſoul, when it encrgizcs dianoe'tically, appears to me to do nothing elſe

than diſcourſe with itſelf', by interrogating and anſwering, affirming and

denying. But when, having defined, it aſſerts without oppoſition, whether

more (lowly or more rapidly, then I call this opinion'. So that I denomi

nate to opine, to ſpeak, and opinion, a diſcourſe not directed to any other,

nor accompanied with voice, but directed to itſelf. But what do you call it?

THEE. The ſame.

Soc. When any one, therefore, opines that one thing is another, he ſays

to himſelf, as it appears, that one thing is another.

THEE. Undoubtedly. '

Soc. Recollect, whether ifat any time you ſay to yourſelf, that the beau

tiful is more than any thing baſe, or that the unjust is just, or, which is the

ſummit of ali, whether you ever attempt to perſuade yourſelf, that that

which is one thing is more than any thing another thing. Or, on the con

trary, have you never dared even in ſleep to ſay to yourſelf', that things even

are entirely odd, or any thing elſe of this kind?

THEJE. Certainly never.

Soc. Do you think, then, that any other perſon, whether he is in a ſane

or an inſane condition, w-ill ſerioufiy dare to ſay to himſelf, and this accom

panied with perſuaſion, that a horſe is neceſſarily an ox, or two things one

thing?

THEE. By Jupiter, I do not.

Soc. If, therefore, to opine is for a man to ſpeak to himſelf', no one,

while he ſays and opines both theſe, and touches upon both with his ſoul,

will ſay and opine that one of thoſe is the other. But we will diſmiſs, if you

' As the dianoi-Stic is accurately conſidered a ſcientific energy, it is very properly defined by So

crates to be a diſcourſe of the ſoul with itſelf. Or, in other words, it is an energy of the rational

ſoul,dire&ed to itſelf, and not converted to the phantaſy.

* Opinion is the concluſion of the dianoEtic energy. See the Sophista.

pleaſe,
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pleaſe, this word tlze other. For my meaning is this: that no one will opine

that the baſe is the beautiful, or any thing elſe of this kind.

THEIE. You have my permiſiion, Socrates, to diſmiſs this word; and the

caſe appears to me to be as you ſay.

Soc. He, therefore, who opines both theſe cannot opine that one of them

is the other.

THEE. So it appears.

Soc. And again, he who only opines one of'theſe, but by no means the

other, can never opine that one of them is the other.

THEE. True. For he would be Compelled to touch upon that about

which he does not opine.

Soc. Neither, therefore, can he who opines both, nor he who only opines.

one of them, opine foreign to the purpoſe So that he will ſay- uothing, who

defines falſe opinion to be heterodoxy. For neither will falſe opinion ap

pear to reſide in us in this manner, nor in that which we have already men

tioned.

THEB. lt does not appear that it will.

Soc. But, Thextetus, if this ſhould not appear to be the cast, we ſhould

be compelled to confeſs many things, and of an abſurd nature.

THEIE. What are theſe 3

Soc. i will not tell you, till I have endeavoured to conſider the affair im

every poſſible way. For] ſhould be aſhamed, with reſpect to that of which

we are in doubt, iſ we- were compelled to confeſs what l now ſhy. But if

we ſhall' diſcover the object oſ our ſearch, and become free, then we may.

ſpeak concerning others, as ſuffering theſe things, while w-e ſhall be raiſed

beyond the reach of ridicule. But if we ſhould be involved in inextricable.

doubts, and thus become abject, and filled with nauſea, then, I think, we.

ſhould permit ourdiſcourſc to trample on us, and uſe us as it pleaſes. Hear,

then, whether I have found out any paſſage to the object of our inquiry.

THBE. Only ſpeak.

Soc. l ſhall not ſay that we rightly conſented, when we acknowledged

that it was impoſſlbie any one could opine that the things which-he' knows

arc things which he does not know, and thus be deceived : but l ſay that this'

is in a certain reſpect poſſible.

8 Turne,
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THBE. Do you ſay that whichl ſuſpected might be the caſe when we

made this aſſertion, as that I knowing Socrates, and ſeeing another perſon at

a distance whom I do not know, might think it was Socrates, whom l do

know? For that which you ſay takes place in a thing oſ this kind.

Soc. Are we not, therefore, driven from the hypotheſis which cauſed us

to acknowledge, that, with reſpect to things which we know, we arc ignorant

of them, at the ſame time that we know them?

THUE. Entirely ſo.

Soc. We must not, therefore, establiſh this hypotheſis, but the following:

and perhaps ſome one will in a certain reſpect aſſent to us, or perhaps will

oppoſe us. But we are now in that ſituation in which it is neceſſary to exa

mine the diſcourſe which perverts all things. Conſider, therefore, whether

I ſay any thing to the purpoſe. ls it then poſſible for any one who formerly
i Was ignorant oſ ſomething, afterwards to learn that thing?

THEIE. It certainly is poffihle.

, Soc. And can he not alſo learn another and another thing?

THEE. W'hy ſhould he not?

Soc. Place for me, for the ſake of an example, one waxen image 1 in our

ſouls: in this ſoul a greater image, and in'that a leſſer: and in this of purer,

but in that of impurer and harder wax: and in ſome again oſ amoister

kind, but in others ſufficiently tempered;

THEJE. lplace it.

Soc. We must ſay, then, that this is a gift of Mnemoſyne the mother

of the Muſes; and that'in this, whatever we wiſh to remember of things

which we have ſcen, or heard, or understood, is impreſſed like images made

by a ſeal, by inſmuating itſelf into our ſenſes and conceptions. And further,

that we remember and know that which is imprcſſed in this waxen image,

as long as the impreſſcd figure remains; but when it is destroyed, or can he

no longer impreſſed, we forget and ceaſe to know.

THEE. Be it ſo.

' What is here ſaid must not be understood literally; for Plato was by no means of opinion

that images are faſhioned by external objects in the ſoul. But nothing more is hcre meant, than

either that the ſoul naturally poſſeſſes theſe images, or that, taking occaſion ſrom external motions,

and the paſſions of body, ſhe conceivcs forms in herſelf by her own native power.

5 Soc.
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Soc. Conſider, therefore, whether he who knows theſe impreſſions,

and attends to what he either ſees or hears, can after this manner opine

falſely P

THEJE. After what manner?

Soc. WVith reſpect to what he knows, at one time opining that he knows,

and at another time that he does not know. For we improper-ly granted

above, that it was impoſſible for this to happen.

THEE. But how do you now ſay ?

Soc. It is requiſite thus to ſpeak about theſe things, defining them from

the beginning: That it is impoſſible that he who knows any thing, and has

a monument of it in his ſoul, but does not perceive it, can opine that it is

ſomething elſe which he knows, and the image of ſſwhich he poſſeſſes, but

does not perceive. And again, it is impoſſible that any one can opine that

what he knows is that which he does not know, and of which he does not

poſſeſs the image: or that what he does not know is that which he knows.

It is likewiſe impoſſible for any one to opine that what he perceives is ſome

other ſenſible object different from what he perceives: or that what he per

ceives is ſomething which he does not perceive: or that what he does not

perceive is ſomething elſe which he does not perceive: or that what he does

not perceive is ſomething which he does perceive. Nor, again, can any one

opine that what he knows and perceives, and of which he has a ſenſible

image, is ſomething elſe which he knows and perceives, and of which he in

like manner poſſeſſes a ſcnſible image : or that what he knows andperceives,

and of which he poſſeſſes an image in a proper manner, is the ſame as that

which he ſimply knows: or that what he knows and perceives, and ſimilarly

retains, is that which he perceives: or again, that what he neither knows

nor perceives is the ſame as that which he ſimply does not know : or that

what he neither knows nor perceives is the ſame as that which he does not

perceive. For in all theſe it is impoſſible to opine falſely. It remains,

therefore, that falſe opinion must take place in ſome things of this kind, if it

has any ſubſistence. _

Than-1. In what things, therefore? that I may ſee whether I can learn

better from theſe. For at preſent l do not follow you.

4Soc. In thoſe things which any one knowing, opines that they are certain

other things which he knows and perCeives; or which he does not know,

VOL. iv. r. _ but
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but perceives; or which both. knowing and' perceiving, he opines that he

knows and perceives.

THEB. I now leave you behind, at a greater distance than before.

Soc. Hear then again as follows: I knowing Theodorus, and remembering

in myſelf what kind of man he is, and in like manner Theretetus, ſometimes

I ſee them, and ſometimes I do not: and ſometimesl touch them, and ſome

times not ; and hear or perceive them with ſome other ſenſe: but ſometimes

I do not apprehend any thing reſpecting you by any ſienſe, yet nevertheleſs I

remember you, and know you in myſelf.

THEE. Entirely ſo.

Soc. Learn this, therefore, the first of the things which I wiſh to evince:

to you, that it is poffible for a man not to perceive that which he knows,

and that it is likewiſe poſſible for him to perceive it.
THEE. True. ſi

Soc. Does it not often happen that a man does not perceive that which;

he does not know, and likewiſe often happen that he perceives it only ?

THEIE. This alſo is true.

Soc. See, then, if you can now follow me better. Socrates knows The'

odorus and Theaetetus, but ſees neither of them, nor is any other ſenſe pre

ſent with him reſpecting them. Can he ever in this caſe opine in himſelf,

that The-(etetus is Theodoru's? Do I ſay any thing, or nothing?

THEE. You ſpeak pertinently ; for he cannot thus opine.

Soc. This then was the first of thoſh things which I ſaid

THEE. lt was. '

Soc. But the ſecond was this, that while I know one of you, but do not

know the other, and perceive neither of you, Ican never opine that he whom

I know is the man whom l do not know

THEJE. Right.

Soc. But the third was this, that while I neither know nor perceive

either ofthem, I can never opine that he whom I do not know is ſome other

perſon whom i do not know : and in a ſimilar manner think that you again

hear all that was ſaid above, in which I can never opine falſely reſpecting

you and Theodorus, neither while knowing nor while ignorant of both; nor

while knowing one, and not knowing other. And the ſame may be ſaid

reſpecting the ſenſes, if you apprehend me,

7 , Tamz.
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THEIE. I do apprehend you.

Soc. lt remains, therefore, that I must then opine falſely, when knowing

you and Theodorus, and preſerving in that waxen image, as in a ſeal ring,

the impreſſion of both of you for a long time, and not ſufficiently ſeeing

both of you, I endeavour, by attributing the proper impreſſion of each to my

particular ſight, ſo to harmonize this impreſſion to the vestige of fight, that

a recognizance may take place: but afterwards ſailing in the attempt, and

changing like thoſe that change their ſhoes, I transfer the viſion of each to a

foreign impreſſion, and err by being ſimilarly affected to the paſiions of light

in mirrors, where things on the right hand flow back to thoſe on the left

hand. For then heterodoxy takes place, and I opine falſely.

THEE. It appears, Socrates, that the paſiion of opinion is ſuch as in a

wonderful manner you have repreſented it to be.

Soc. Still further, when knowing both of you, I beſides this perceive one

of you, and not the other, then I have a knowledge of him whom I do not

perceive, but not according to ſenſe ; which is what I ſaid before, but you

did not then understand me.

THEIE. I did not. *

Soc. This however I ſaid, that he who knows and perceives one' of you,

and has a knowledge of you according to ſenſe, will never opine that this

object of his knowledge and perception is ſome other perſon whom he knows

and perceives, and of whom he has a knowledge according to ſenſe. Was

not 'this what I ſaid?

THEZE. It was.

Soc. But in a certain reſpect that which I just now ſaid is omitted,-I

mean, that falſe opinion then takes place, when any one knowing and ſeeing

both of you, or poſſeſſing any other ſenſe of both of you, and likewiſe retain

ing your images in his ſoul, has not a proper perception ofeither of you, but,

like an unſkilful archer, wanders from and miſſes the mark, which is there

ſore denominated a falſehood. v'

TIIEE. And very properly ſo.

Soc. When, therefore, ſenſe is preſent to one of the impreſſions, and not

to the other, and that which belongs to the abſent ſenſe is adapted to the

ſenſe then preſent, in this caſe the diano'e'tic part is entirely deceived. And,

in one word, it is not poſſible, as it appears, either to be deceived, or to have

i L 2 a falſe
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a falſe opinion, reſpecting things which a man has neither ever known or

perceived, if we now ſay any thing to the purpoſe. But reſpecting things

which We know and perceive, in theſe opinion is rolled about and evolved,

becomingboth true and falſe. And when it collects and marks its proper

reſemblances in an oppoſite and straight forward direction, then it is true,

but when in a tranſverſe and oblique direction, falſe.

THEE. Theſe things, therefore, Socrates, are beautifully ſaid.

Soc. And you will much more ſay ſo, when you hear what follows.

For to opine the truth is beautiful, but to lie is baſe.

THEIE. Undoubtedly.

Soo. They ſay, therefore, that hence the following particulars take place.

When that waxen image in the ſoul is profound, abundant, ſmooth, and

ſufficiently perfect, then the ſeveral particulars which proceed through the

ſenſes, being impreſſed in this heart ' of the ſoul, (as Homer calls it, ob

ſcurely ſignifying its ſimilitude to wax,) ſo as to become pure ſignatures, and

of ſufficient profundity,--in this caſe they become lastinor. And, in the first

place, men with ſuch impreſſions as theſe are docile: in the next place,

they are endued with a good memory: and, in the third place, they do not

change the impreſſions of the ſenſes, but opine the truth. For, as theſe

impreſiions are clear, and ſituated in an ample region, they ſwiftly distribute

ſenſible particulars to their proper reſemblances, which are called beings;

and ſuch men are denominated wiſe. Or does it not appear ſo to you?

THEE. It does in a tranſccndcnt degree.

Soc. When, therefore, any one's heart is hairy (which the perfectly wiſe

poet has celebrated), or when it is ofa muddy nature, and not of pure wax,

or when it is very moist, or hard, then it is in a had condition. For thoſe

in whom it is moist are indeed docile, but become oblivious; and thoſe in

whom it is hard are affected in a Contrary manner. But men in whom it

is hairy and rough, in conſequence of its poſſeſſing ſomething oſ a stony

nature, mingled with earth or Clay, theſe contain obſcure reſemblances.

The reſemblances too are obſcure in thoſe in whom this heart is hard: for

in this caſe it has no profundity. This likewiſe happens to thoſe in whom it

is moist: for, in conſequence of the impreſſions being confounded, they

I For any or nag is the lum', and xwpot is 'wax

ſwiftly
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ſſviſtly become obſcure. But if, beſides all this, they fall on each other,

through the narrowneſs of their receptacle, ſince-it belongs to a little ſoul,

then the reſemblances become still more obſcurc. All ſuch as theſe, there

fore, opine falſely. For when they ſee, or hear, or think about any thing, as

they are unable ſwiftly to attribute things to their reſemblances,. they judge

erroneoufiy; becauſe they ſee, hear, and understand for the most part per

veriely. And ſuch as theſe are called deceivers, and are ſaid to be ignorant

of things.

THEE. You ſpeak with the greatest rectitude of all men, Socrates.

Soc. Shall we ſay, then, that falſe opinions reſide in us?

THEE. Very much ſo.

Soc. And true opinions likewiſe?

THEE. And true opinions.

Soc. I think, therefore, it has been ſufficiently acknowledged by us, that

theſe two opinions have a ſubſistcnce more than any thing.

THEJE. It has in a tranſcendent degree.

Soc. A loquacious man, Theztctus, appears iu reality to be a dire and

unpleaſiint man.

THEIE. With reference to what do you ſpeak in this manner?

Soc. With reference to my own indocility, and real loquacity, at which

Iam indignant. For what elſe than a loquacious man can he be called,

who through his stupidity draws diſcourſe upwards and downwards, not

being able to procure perſuaſion, and who with difficulty abandons an

aſſertion P '

THEE. But why are you indignant?

Soc. I_am not only indignant, but I am fearful what I ſhould anſwer, if

any one ſhould alk me, O Socrates, have you found that falſe opinion is
neither in the mutuulenergies of the ſenſes, nor in dianoiitic energies, but in. i

the conjunction of ſenſe with the dianoc'tic energy? But I think I ſhould

ſay, boasting, as if we had diſcovered ſomething beautiful, that we had found

it to be ſo.

THEIE. What has been just now evinced appears to me, Socrates, to be'

no deſpicable thino.

Soc. Do you, therefore, he will ſily, aſſert that We can never opine, that

a man whom we alone diauoetlcally conceive, but do not ſee, is a horſe,

which
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which we neither at preſent ſee, nor touch, nor perceive by any other ſenſe,

but only dianoe'tically conceive? I think I ſhould ſay that l do aſſert theſe

things.

* TlIEE.. And very properly.

Soc. Will it not, therefore, follow, he will ſay, according to this reaſon',

that no one will ever think eleven, which he only dianoe'tically perceives,

to be twelve, which he only dianoiitically perceives? \Vhat anſwer would

you give P

Turne. I ſhould anſwer, that ſome one ſeeing or touching eleven things,

might opine them to be twelve; but that he would never opine in this man

ner reſpecting the numbers which he poſſeſſes in his dianoe'tic part.

Soc. But what, he will ſay, do you think that any one can ſpeculate

about five and ſeven-I do not mean five and ſeven men, or any thing elſe of

this kind,but five and ſeven themſelves, which we ſaid were in his ſoul like

impreſſions in wax-ſo as never to opine falſely reſpecting them? Or will

not ſome men, when they conſider theſe things by themſelves, and inquire

about their amount, opine that they are eleven, and others that they are

twelve ? Or will all men ſay and opine that they are twelve?

THEE. By Jupiter they will not ; but the greater part will opine that they

are eleven. And if any one ſhould aſk them the amount of more numbers,

their anſwer would be still rnore erroneous. For I think that you rather

ſpeak about every number.

Soc. You think rightly. Conſider, therefore, whether this ever happens,

that any one opines that' the twelve which are impreſſed in his ſoul are

eleven P

THEIE. It ſeems this does happen.

Soc. Docs not this then revolve to the former aſſertions? For he who ſuffers

that which he knows, opines that it is ſome other thing which he alſo knows,

which we ſaid was impoſſible: and from this very circumstanCC we are

compelled to confeſs, that there is no ſuch thing as falſe opinion, lest the

fame perſon ſhould he forced to know and at the ſame time not to- know the

lame things.

THEE. Most true.

Soc. Hence it appears that falſe opinion must be otherwiſe deſined than a

mutation of the diano'tftic energy with reſpect to ſenſe. For, if this was a.

true
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true defi'nition, we ſhould never be deceived in dianoe'tic conceptions them

ſelves. But now there is either no ſuch thing as falſe opinion, or, if there

is, a man may be ignorant oſ that which at the ſame time he knows. And

which of theſe will you chooſe ?

THEE. You have propoſed an ambiguous choice, Socrates.

Soc. But it appears that reaſon will not permit both theſe to take place.

At the ſame time, however (for all things must be attempted), what if we

ſhould endeavour to divest ourſelves of ſhame ?

TH How P

Soc. By being willing to ſay what it is to have a ſcientific knowledge of

a thing.

THEE. But why'woul'd this be impudent?

Soc. You do not appear to understand that the whole of our diſcourſe

from the beginning is an investigation of ſcience, as if we did not know

what it is.

THBJE. I understand you.

Soc. But does it not appear to be the part of impudent perſons, to ſhow

what it is to have a ſcientiſic knowledge, at the ſame time that they are

ignorant what ſcience is? But, Thewtetus, it is now ſome time ſince we

have not ſpoken with purity. For we have ten thouſand times employed the

terms, We know, and We do not know, We have a ſcientific knowledge,

and We have not a ſcientific knowledge, as if we mutually understood ſome

thing, in which at the ſame time we are ignorant what ſcience is. But at

preſent, if you are willing, we will uſe the terms, to be ignorant, and to

understand, in ſuch a manner as it is proper to uſe them, ſince we are desti-v

tute of ſcience.

THEE. But how in this caſe, Socrates, ſhall we be able to diſcourſe ?

Soc. Not at all while I remain asI am. But l might be able, iſI was

contentious: and now, iſ any contentious perſon was preſent, he would ſay

that he abstained from ſuch terms, and would very much deter us from what

I ſay. But, as we are bad, man, are you willing I ſhould dare to ſay what it

is to know ſcientifically? For it appears to me to be worth while.

THEIE. Dare then, by Jupiter. For you will greatly deſerve to be par.

doned for the attempt.

Soc. Have you heard what at preſent they ſay it is to know ſcientifically E

' THEE.
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THEE. Perhaps ſo; but at preſent I do not remember.

Soc. They ſay that it is the habit of ſcience.

Tnmz. True.

Soc. We, therefore, ſhall make a trifling alteration, and ſay that it is the

poſſeffion of ſcience.

THEIE. But in what do you ſay this differs from that?

Soc. Perhaps in nothino. But when you have heard that which appears

to me to be the caſe, examine it together with me.

THEJE. I will, ifl can.
Soc. To/uſſeſr, therefore, doesſſ not appear to me to be the ſame as to

lnz've a thing. Thus, if any one boys a garment, and, having the power of

uſing it when he pleaſes, does not wear it, we ſhould not ſay that he [miſſthc

garment, but that he jzoſſeffis it.

, THEE. And very properly. ſi

Soc. See then whether it is poſſible to poſſeſs ſcience in this manner,

without having it: just as iſ ſome one 'having caught certain wild doves ",

or other wild birds, and having constructed an aviary for them at home, '

ſhould ſeed and nouriſh them. For in a certain reſpect we ſhould ſay that

he always liar, becauſe he jzoffiſſcr them. Should we not?

THEE. We ſhould.

Soc. But in another reſpect we ſhould ſay that he by no means has them,

but that he has a power, ſince he has ſhut them up for his own uſe, in an

incloſure of his own, of taking and having them when he pleaſes, and of

again diſmiſiing them : and that he can do this as often as it is agreeable to

him.

THEE. Exactly ſo.

Soc. Again, as before we deviſed I know not what waxen figment in the X

ſoul, ſo now let us place a certain aviary containing all ſorts of birds in the '

ſoul; ſome of which fly in flocks, apart from others; but others again fly in,

' It is jullly obſerved by Proclus, in his admirable Commentary on the ſirst book of Euclid's

Elemenrs, p. 3, that Socrates here, mingling the jocoſe with the ſerious, aſſimilates the ſciences

which are inv us to doves. He alſo ſays that they fly away, ſome in flocks, and others ſeparate.

from the reſt. For the ſciences that are more common contain in themſelves many that are more

partial; and thoſe that are diſh'ibutcd according to ſpecies, touching on the objects of their

knowledge, are ſeparated from, and unconjoincd with, each other, in conſequence of originating

from different primary principles.

ſmall
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ſmall companies; and ſome fly alone, wherever they may happen to find a

paſſage._

THEJE. Let it be ſo: but what follows?

Soc. lt is requifite to ſay, that this receptacle is empty in children; but

in the place of birds we must understand ſciences, and ſay, that he who poſſeſſes

ſcience, and confines it in this lineloſure, learns or diſcovers that thing of

which he poſſeſſes the ſcience; and that this is to have a ſcientific knowledge.

Be it ſo.

Soc. But again, conſider, when any one is willing to investigate ſciences,

and receiving to have them, and afterwards diſmiſs them, by what names all

theſe particulars ought to be expreſſed. Shall we ſay by the ſame names as

at first, when ſciences were jzzſſffcd, or by other names? But from what

follows you will more clearly understand what I ſay. Do you not call arith

metic an art?

THEJE- I do.

Soc. Suppoſe this to be the hunting of the ſciences of all the even and the

odd.

THEE. I ſuppoſe it. _

Soc. But I think by this art the arithmetician has the ſciences of numbers

in his power, and delivers them to others.

THEJE: He does ſo. .

Soc. And we ſay that he who delivers theſe ſciences teaches, but that he

who receives them learns; and that he who liar them, in conſequence of poſ

ieſiing them in that incloſure which we mentioned, knows ſcientifically.

THEE. Entirely ſo.

Soc. But attend to what follows. Does not he who is a perfect arithme

tician know ſcicntifically all numbers? For the ſciences of all numbers are

in his ſoul.

TH Undoubtedly.

Soc. Does not a man of this kind ſometimes enumerate with himſelfin

ternally, and ſometimes externally, ſuch things as have number?

THEJE. Certainly.

Soo. But to number is conſidered by us as nothing elſe than the ſpecula

tion of the quantity of any number.

THEE. It is ſo.

VOL. IV. i M Soc.
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Soc. He, therefore, who has a ſcientific knowledge, by thus ſpeculating,

appears not to know, though We have confeſſed that he knows every num

ber. Do you hear theſe ambiguities?

THEE. I do. , ,

Soc. When, therefore, we affimilated ſciences to the poſſeffion and fowl,

ing of doves, we ſaid that fowling was twofold ; one kind being prior to ac.

quiſition, and ſubſisting for the ſake of poſſeſſion; but the other being poste-.

rior to acquiſition and poſſeſſion, and ſubſisting for the ſake of receiving and'

having in the hands things which were formerly poſſeſſed. So theſe ſciences,

which any one had formerly been endued with by learning, and which he,

had known before, may again be learnt, by refuming and retaining the ſci

ence of every particular which he formerly poſſeſſed, but which he has not,

at hand in his dianoEtic part.

THEE. True. a

Soc. On this account, I just now inquired how names reſpecting theſe

things were to be uſed, as when an arithmetician numbers, or a grammarian

reads. For, in either caſe, he who knows again applies himſelf to know by.

himſelf what he already knows.

Tuue. But this is abſurd, Socrates.

Soc. Shall we therefore ſay, that the grammarian reads, or the arithme

tician numbers, things of which he is ignorant, though we have granted that

the one knows all letters, and the other every number?

THEB. But this alſo is irrational.

Soc. Are you, therefore, willing we ſhould ſay, that we are not at all con-.

cerned how any one may employ the names ofknowing and learning? But

fince we have determined that it is one thing to ffioffiſr, and another to lzam,

ſcience, we wust ſay that it is impoſſible for any one not to poſſeſs that which

he does poſſeſs. So that it will never happen that any one does not know

that which he does know; though about this very thing falſe opinion may be

received. For it may happen that we may take the ſcience of one thing for

the ſcience of another, when, hunting after ſome one ofour inward ſciences,

we erroneoufiy receive instead of it ſome other that flies away. .As when any

one opines that eleven things are twelve: for then, receiving the ſcience of

eleventhings instead of tu'elve, he takes out of his aviary a pigeon instead

of a dove.

THEE.
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THEB. It is reaſonable to ſuppoſe ſo.

S'oc. But when he receives that which he endeavours to receive, then he
is free from falſehood, and opiſinesctthings which are. And after this manner

falſe and true opinion ſubſist: and thus none of the particulars which diſ

turbed us before will be any longer an impediment to us. Perhaps, there

fore, you aſſent to me: or how will you do?

THEE. Aſſent to you.

Soc. We are then now freed from the dilemma reſpecting a man know

ing and at the ſame time not knowing a thing. For it wil*l no longer hap

pen that we ſhall not poſſeſs that which we do poſſeſs, whether we judge

falſely or not. However, a more dire paſſion than this appears to me to

preſent itſelf to the view.

THEJE. What is that?
ſſSoc. If the permutation of ſciences ſhould ever become falſe opinion.

THEIE. But how?

Soc, In the first place, is it not abſurd, that he who has the ſcience of

any thing ſhould be ignorant of that thing, not through ignorance, but

through the ſcience of the thing? And in the next place, that he ſhould

opine this thing to be that, and that thing this? And is it not Very irrational

to ſuppoſe, that when ſcience is preſent the ſoul ſhould know nothing, but

ſhould be ignorant of all things? For, from this aſſertion, nothing hinders

but that ignorance when preſent may enable a man to know ſomething, and

cauſe blindneſs to ſee, if ſcience ever makes a man to be ignorant of any

thing. v

THEE. Perhaps, Socrates, we have not properly introduced birds, as we

alone placed ſciences in the ſoul, but We ought at the ſame time to have

placed the various kinds of ignorance flying in companies; and a man em

ployed in fowling, at one time receiving ſcience, and at another time igno

rance, about the ſame thing: through ignorance opining what is falſe, but

through ſcience the truth.

Soc. It is by no means eaſv, Thezetetus, not to praiſe you. However,

againconfider what you have ſaid. For let it be as you ſay. But he who

receiVes ignorance, yOu will ay, opines things falſe. Is it not ſo?

THEIE. It is.

Soc. But yet he will not think that he opines falſely,

M z THEE.
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THBIE. He will not. , '

Soc. But that he opines truly. And he will be affected with reſpect to

thoſe things in which he errs, like one endued with knowledge.

THEJE. Undoubtedly.

Soc. He will therefore opine that he has by fowling obtained ſcience,

and not ignorance.

THBE. It is evident. _

Soc. Hence, after having made a long circuit, we have again fallen into

the first doubt. For that reprover whom we mentioned before will laugh

ing ſay to us, O best of inen, whether can he who knows both ſcience. and

ignorance opine that what he knows is ſome other thing which he alſo

knows? or, knowing neither of theſe, can he opine that a thing' which he

does not know is ſome other thing which he does not know? or, knowing

one of theſe, and not the other, can he opine that what he knows is that

which he does not know? or that what he does not know is that which he

does know? Or, again, tell me whether there are ſciences of ſciences, and

of the various kinds of ignorance, which he who poſſeſſes, and incloſes in

other certain ridiculous aviaries, or waXen ſigments, knows ſo far as he poſ

ſeſſes them, though he has them not at hand in his ſoul? And thus you will

be compelled to revolve infinitely about the ſame thing, without making any

proficiency. What ſhall we reply to theſe things, Theaetetus?

THEE. By Jupiter, Socrates, I do not know what ought to be ſaid.

Soc. Does not, therefore, O boy, the diſcourſe of this man very pro

perly reprove us, and eſ/ince that we have not done right in investigating

falſe opinion prior to ſcience, and leaving ſcience undiſcuſſed? But it is im

poſſible to know this till we have ſufficiently determined what ſcience is.

THE/'Z- It is neceſſary, Socrates, to ſuſpect at preſent, as you ſay.

v Soc. *What then can any one again ſay from the beginning reſpecting

ſcience? For we are not yet weary of ſpeaking.

THEE- Not in the least, if you do not forbid it.

Soc. Tell me, then, in what manner we can ſo ſpeak concerning ſcience

as not to contradict ourſelves.

THEE. ln the ſame manner as we attempted before, Socrates ; forI have

not any thing elſe to offer.

Soc. In what manner do you mean?

' Tnua.
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'THBIL That true opinion is ſcience. For to Opine truly is without

error; and every thing that proceeds from it is beautiful and good.

Soc. He who in fording a river, Thcaetetus, is the leader of others, if in

terrogated rcſpecting the depth of the water, will anſwer that the water will

ſhow its own depth. In like manner, if, entering into the preſentſubject, we

inquire, the impediment to our paſſage will, perhaps, preſent to us the object

of our ſearch : but, if we remain where we are, nothing will become manifest.

THEIE. You ſpeak well: but let us proceed and conſider.

Soc. Is not this, therefore, a thing of brief conſideration? For the whole

of art, and its profeſſors, evinCe that art is not ſcience.

THEE. How ſo? And who are theſe profeſſors?

Soc. Thoſe that excel all others in wiſdom, and who are called orator:

and lawyers. For theſe perſuade, but do not teach by their art, and cauſe

their hearers to opine whatever they pleaſe. Or do you think there are

any teachers ſo ſkilful, as to be able in caſes of robbery: and other violences,

to evince ſufficiently the truth of the tranſactions by means of a little water?

THEE. l by no means think there are: but theſe men perſuade.

Soc. But do you not ſay that to effect perſuaſion is the flame thing as to

produce opinion ? -

THEE. Undoubtedly.

Soc. NVhen, therefore, judges arcjustly perſuaded reſpecting things which

he who ſees can alone know, but by no means otherwiſe, is it poſſible that

thusjudging by report, and receiving true opinion without ſcience, they can

judge rightly reſpecting things of which they are perſuaded, if we admit that

they judge well?

THEE. I entirely think they can. _

Soc. But, my friend, if true opinion, judgment, and ſcience are the ſame,

that conſummate judge can never opine with rectitudc without ſcience; but
now each appears to be ſomething different. i

THEIE. I had forgotten, Socrates, whatI heard a certain perſon ſay con

cerning ſcience, but l now remember. But he ſaid that true opinion in con

junction with reaſon is ſcience, but that without reaſon it is void of ſcience;

and that things cannot be known ſcientilically of which there is no reaſon,

but that things may be thus known which have a reaſon.

Soc.
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Soc. How well you ſpeak! But tell me how he divided things which

may be ſcientifically known, and which cannot be ſo known, that we may

ſee whether you and I ſimilarly understand them.

THEE. I do 'not know that I can diſcover how he divided theſe; but I

can follow another perſon diſcourſing.

Soc. Heat, then, a dream for a dream. For I alſo appear to have heard

from certain perſons that the first elements ', as it were, from which we and

other things are compoſed cannot be rationally deſcribed. For they ſay that

each of theſe can alone be denominated by itſelf, but cannot be called any

thing elſe, neither as that which is nor as that which is not; becauſe eſſence,

or non-cſſence, would thus be aſſigned to it. But it is requiſite to add no

thing, if any one ſpeaks ofa thing itſelf alone. For neither the term this, nor

that, nor each, nor alone, nor any other ſuch appellations, ſhould be employed,

becauſe theſe are applied to things in a circular progreffion, and are different

from the things to which they are added. But it is neceſſary, if poſſible, to

ſpeak of the thing itſelf, and, if it has a proper deſimition, to aſſert ſomething

reſpecting it, without the addition of any thing elſe. Now, however, no one

of things first can be made the ſubject of diſcourſe; for it does not admit of

any thing elſe than a denomination. But the things compoſed from theſe, as

they are themſelves woven together, ſo from the weaving together of their

names diſcourſe is produced. 'For the connection of names is the eſſence of

diſcourſe. Hence, the elements themſelves are ineffiible and unknown, but

at the ſame time are objects of ſenſe : but ſyllables are known and effahle,

and may be apprehended by true opinion. When, therefore, any one re

ceives a true opinion of any thing, without reaſon, then his ſoul perceives

the truth reſpecting it, but he does not know 'the thing; becauſe he who is

incapable of giving and receiving a reaſon concerning a thing must be de

stitute of ſcience reſpecting it. But when he receives a reaſon, then he may

he able to know all theſe, and acquire ſcience in perfection. Have you not,

. therefore, heard a dream, or is it any thing elſe ? -

' Tnma. It is nothing elſe.

_ ' Prodicus the Chian, imitating Leucippus, aſſerted that the elements of things, becauſe they

are ſimple, and therefore withoutidefinition, are unknown; but that compoſites, ſince th'ey can

be defined, may be known."

'* Soc.
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Soc. Is it, therefore, agreeable to you that we ſhould establiſh ſcience to

be true opinion in conjunction with reaſon P

THEE. Very much ſo. _ .

Soc. Have we, therefore, Theaetetus, this very day detected that which

formerly many wiſe men investigating grew old before they diſcovered ?

THEIE. To me, Socrates, what was juſt now ſaid appears to be well

filid. '

Soc. And it is very fit it ſhould: for what ſcience can there be without

reaſon and right opinion ? But one of the aſſertions does not pleaſe me.

THEE. What is that?

Soc. That which appears to be very elegantly ſaid; that the elements of

ſpeech are unknown, but the genus of ſyllables known.

THEE. Is not this right?

Soc. Take notice. For we have as hostages of diſcourſe thoſe very 'para

digms, which he employing ſaid all that I have related. -

THEIE. What are theſe paradigms?

Soc. The things pertainiug to letters, viz. elements and ſyllables. Or do

you think that he who ſaid what we have related ſpoke in this manner

looking to any thing elſe than theſe i'

THEE. To nothing elſe than theſe, ,

Soc. Let us, therefore, receiving theſe, examine them, or rather our

ſelves, whether we learn letters in this manner, or not. In the first place,

then, have ſyllables a deſinition, but not the elements?

THEIE. Perhaps ſo.

Soc. To me, alſo, it very much appears to be ſo. . If, therefore, any one

ſhould thus aſk reſpecting the first ſyllable of the word Socrates, O Thenne

tus, viz. what is So? what would you anſwer?

THEE. That it is S and 0.

Soc. You have, therefore, this definition of the ſyllable.

THEE. I have. '

Soc. But come, in a ſimilar manner give me a deflnition of the let

ter S. .

THEE. But how can any one ſpeak of the elements of an. element? For

S, Socrates, is only a certain ſound of mute letters, the tongue, as it were,

hiſſing : but of the letter B there is neither voice nor ſound, nor of most of

the elements. So that it is very well ſaid that they are ineffable, among

whkh
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which the well-known ſeven vowels are alone vocal, but have not any rea

ſon or deſinition. A

Soc. This therefore, my friend, we haVe rightly aſſerted refpecting ſcience.

i THEE. So it appears.

Soc. But have we rightly ſhown that a ſyllable is known, but not an ele

ment?

THEJE. It is likely. .

Soc. But with reſpect to this ſyllable, whether ſhall we ſay that it is both

the elbmcnts; and, if there are more than two, that it is all thoſe elements ?

Or ſhall we ſay that it is one certain idea produced from the compoſition of

the elements?

THEB. It appears to me that we ſhould ſay it is all the elements.

Soc. See, then, with reſpect to the two letters S and o, which form the

first ſyllable of my nar'ne, whether he who knows this ſyllable kllOWS both

theſe letters ? '

THEE. Undoubtedly.

Soc. He knows, therefore, S and a.

THEE. Yes.

Soc. But what, if he knows each, and, knowing neither, knows both? _

THEJE. But this would be dire and abſurd, Socrates.

Soc. But iſ it is'ncceſſary to know each, if any one knows both, it is ne

ceſſary that he who in any futurev time knows a ſyllable ſhould previouſly

know all the elements: and ſo that beautiful aſſertion eſcaping from us

will diſappear. '

THEJE. And very ſuddenly too.

Soc. For we did not well ſecure it. For, perhaps, a ſyllable ought to have

been adopted, and not the elements; but one certain ſpecies produced from

them, and which is different from the elements.

THEJE. Entirely ſo: and perhaps the thing takes place in this manner ra

ther than in that.

Soc. NVe'ſhould conſider, therefore, and not in ſo effeminate a manner

betray a great and venerable aſſertion.

THEJE. We ought not, indeed.

Soc. Let a ſyllable then, as we just now ſaid, be one idea produced from

ſeveral according elements, as well in letters as in all other things.
Train. Entſirely ſo.

Soc.
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Soc. It ought not, therefore, to have any parts.

THFJE. Why not?

Soc. Becziuſe the whole of that which has parts must neceſſarily be all the

parts. Or do you ſay that a whole which is produced from parts is one

certain ſpecies different from all the parts?

THEIE. l do.

Soc. But with reſpect to the all, and thc whole, whether do you call each

of theſe the ſame, or different?

THEE. I have not any thing clear to ſay; yet ſince you order me to an

ſwcr with alacrity, I will venture to ſay that eeich oſtheſe is different.

Soc. Your aiacrity, Thezetetus, is right; but whether your anſwer is ſo,

we must conſider.

THEJE. It is neceſſary.

Soc. Does not the who-le, therefore, differ from the all, according to your

preſent aſſertion ?

'THE/e. It does.

S-oc. But do all things and the all differ in any reſpect? As when we ſay

one, two, three, ſour, five, fix: or twice three, or thrice two, or four and

two, or three and two and one, or ſive and one ;-whether in all theſe do

we ſay the ſame' thing, or that which is different?

THEIE. The ſame thing.

Soc. Do wc ſay any thing elſe than fix?

THEIE. Nothing elſe.

Soc. According to each mode of ſpeaking, therefore, we find that all are

ſix.

THEE. \Ve do.

Soc. Again, therefore, we do not ſay any one thing when we ſay all

things. '

THEIE. It is neceſſary.

Soc. Do we ſay any thing elſe than ſix things?

THEE. Nothing elſe.

Soc. In things, therefore, which conſist from number, We ſay that the all

is the ſame with all things. '
THEIE. So it appears. i ' .

v0L. IV. i N Soc.
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Soc. Should we not, therefore, ſay reſpecting them, that the number of

an acre is the ſame as an acre? '

THEE. We ſhould.

Soc. And in a ſimilar manner that the number of a stadium is a stadium?

THEE. Yes.

Soc. And ſo reſpecting the number of an army, and an army itſelf, and

all other ſuch like particulars? For every number, being an all, is each oſ

theſe particulars.

THEE. It is.

Soc. But is the number of each of theſe any thing elſe than parts?

THEJE. Nothing elſe.

Soc. Such things, therefore, as have parts conſist of parts.

THEE. It appears ſo. .

Soc. But it is acknowledged that all the parts are the all, ſince every

tiurnber is the all.

THEE. it is ſo.

Soc. The whole, therefore, is not from parts: for it would be the all, in

conſequence oſ being all the parts.

THEIE. It does not appear that it is.

Soc. But does a part belong to any thing elſe than to a whole?

THEE. It belongs to the all.

Soc. You fight strenuouſly, Theastetus. But is not the all, then this very

thing the all, when nothing is wanting to it?

THEE. It is neceſſary. '

Soc. And is not, after the ſame manner, the whole that which it is, when

nothing is wanting to it? And is it not true, that that which is in want oſ

any thing, in conſequence of this deficiency, is neither the whole, nor the

all? '

THEE. It now appears to me, that the whole and the all in no reſpect

differ from each other.

Soc. Do we not ſay that the whole and the all are all the parts of that of

which they are the parts?

THEE. Entirely ſo. i

Soc. Again, therefore, that we may reſume what we attempted before,

iſ
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if a ſyllable is not elements, must it not neceſſarily follow that it has not

elements as parts of itſelf? or that, ifit is the ſame with them, it must with

them be ſimilarly known?

TnEA-s. It must.
Soc. Lest, therefore, this ſhouldct take place, We must establiſh the one to

be different from the other.

THBJE. We must.

Soc. But if elements are not parts of a ſyllable, can you aſſign any other

things which are parts ofa ſyllable, and yet are not the elements of it?

THEIE. I ſhould by no means grant, Socrates, that things which are not

the elements can be the parts of a ſyllable. For it is ridiculous, neglecting

the elements, to proceed in ſearch of other things.

Soc. According to the preſent reaſoning, therefore, Theztetus, a ſyllable

will be in every reſpect one particular impartible idea.

,Tm-:IE. It appears ſo.

Soc. Do you remember, therefore, my friend, that we admitted a little

before, and thought it was well ſaid, that there could be no reaſon or defini

tion of things first, from which other things are compoſed, becauſe each

thing conſidered itſelf by itſelf is not a compoſite ; and that neither the

term * to be' can with propriety be accommodated to it, nor the term * this,*

becauſe theſe are aſſerted as things different and foreign ; and that this very

circumstance cauſes a thing to be ineffable and unknown?

THEJE. I do remember.

Soc. ls any thing elſe, therefore, than this the cauſe of any thing being

uniform and impartible:? For I ſee no other cauſe.

THEE. lt does not appear that there is any other.

Soc. \Vill not a ſyllable, therefore, be a ſpecies of this kind, ſince it has no

parts, and is one idea?

TllEjE. Entirely ſo.

Soc. If, therefore, a ſyllable is many elements, and a certain whole, and

theſe elements are its parts, ſyllables and elements may be ſimilarly known,

and are fimilarly effable, ſince all the parts appear to be the ſame with the

whole.

THEE. And very much ſo. '

N 2 Soc.
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ſſ Soc. But ifa ſyllable is one impartible thing, a ſyllable and an element are

'equally ineffable and unknown. For the ſame cauſe renders them ſuch.

THEJE. I cannot ſay otherwiſe.

Soc. We must not, therefore, admit the aſſertion, that a ſyllable is a thing

known and effable, but an element the contrary.

THEE. We must not, if we are perſuaded by this reaſoning.

Soc. But what again, if any one ſhould aſſert the contrary, would you not

rather admit it from thoſe things of which you were conſcious when you

learnt your letters P

THEJE. \Vhat things are thoſe ?

_ Soc. As that you endeavoured to learn nothing elſe thanhow to know the

elements by your eyes and ears, each itſelf by itſelf, that the poſition of them,

when they were pronounced or written, might riot disturb you.

*'THr-:a-:. You ſpeak most trUeJ

Soc. But is the learning to play on the harp in perfection any thing elſe

than the ability of knowing what 'ſound belongs to every chord? For this

every one agrees ſhould be called the elements of muſic.

THBE. It is nothing elſe.

Soc. As, therefore, we are ſkilled in elements and ſyllables, if it was

requiſite to Conjecture from theſe reſpecting other things, we ſhould ſay that

the genus of the elements poſſeſſed a much clearer and more principal know

ledge than that of ſyllables, with reſpect to receiving each diſcipline in per

fection. And if any one ſhould ſay that a ſyllable is a thing known, but

that an element is. naturally unknown, we ſhould think that he jested either

voluntarily or involuntarily.

THEE. And very much ſo.

Soc. But, as it appears to me, there are yet other demonstrations of this

thing. We must not, however, on account of theſe particulars, forget the

thing propoſed by us, viz. to investigate the aſſertion, that reaſon united

with true opinion becomes most perfect ſcience.

Tnaza. It is proper, therefore, to conſider this.

Soc. Come then, inform me what is the ſignification of the word logor:

for it appears to me to ſignify one of three things.

TALE. What are they ?

5 Soc.
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Soc. The firſt will be to make its own dianoe'tic conception apparent,

through voice, in conj'unction with verbs and nouns; thus impreffing opinion

in the flux through the mouth, as in a mirror, or in water. Or does not

logos appear to you to be a thing of this kind?

THEE. It does: and we ſay that he who does this ſpeaks.

Soc. Cannot, therefore, every one do this-I mean, point out with more

or leſs ſwiftneſs what appears to him reſpecting particulars-unleſs he is

either naturally deafor dumb? And thus it will follow, that whoever opines

any thing rightly will appear to opine in conjunction with logos; and true

opinion will never ſubſist without ſcience.

THEE. True.

Soc; We must' not, therefore, eaſily condemn h'im who aſſerts ſcience

to be that which wejust now mentioned, as if he ſaid nothing. For perhaps

this was not his meaning; but, being aſked what each particular is, he

might be able to anſwer the interrogator, through the elements.

THEE. How do you mean, Socrates?

Soc. The ſame as Hcſiod ', when he ſpeaks of a chariot as compoſed of

a hundred pieces of wood; which I am not-able to ſay, nor do I think you

are. But we ſhould be contented, iſ, when aſked what a chariot is, we were

able to ſay that it is wheels, an axis, plankings, arches, and a yoke.

THE/5. Entirely ſo.

Soc. But he perhaps would think we are ridiculous, just as if. we were

aſked concerning your name, and ſhould anſwer by a ſyllable; conſidering

us indeed in what we ſay as thinking and ſpeaking properly, but that we

are grammarians, and that we poſſeſſed and ſpoke grammatically' the

definition of the name of Themtetus. He would likewiſe ſay, that no

one can ſpeak ſcicntifically about any thing, till he has brought it to a

concluſion through the elements, in conjunction with true opinion, as we

obſerved before.

Turns. We did ſo.

Soc. Aſter this manner, therefore, he would think we may poſſeſs true

opinion reſpccting the chariot; but that he who is able to pervade its eſſence

' The future editors of Heſiod may increaſe the fragments of that poet with this part of a verſe,

 
Znarov Ft' n How-act' ipq£n5-.,
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through thoſe hnndred pieces oſ wood, can alſo comprehend its logos or

_ deſinition, in conjunction with true opinion; and, instead of being one that

opines, will thus poſſeſs art and ſcience, reſpecting the eſſence oſ' the chariot,

determining the whole of it, through its elements.

THEE. Does not this appear to you, Socrates, t0 be well ſaid?

Soc. lſ it appears ſo to you, my friend, and if you admit that this diſ

curfive proceſs through an element reſpecting every thing is logos, or reaſon,

and that this is the caſe with the proceſs through ſyllables, or that it is

ſomething still greater, void oſ reaſon. Tell me what you think, that we

may conſider it.

THEE. But l very much admit this. >

Soc. But do you admit it in ſuch a manner as to think that any one has

a ſcientific knowledge oſ any thing, When the ſinne thing appears tc him at

different times to belong to different things; or when he opines different

things at different times oſ the ſame thing?

THEO. Not l, by Jupiter.

Soc. Have you ſorgotten that both you and others thought in this manner,

when you first learnt your letters?

THEE. Do you mean to ſay, that we thought that at one time one letter,

and at another time another, belonged to the ſiime ſyllable; and that the

ſame letter was at one time to be referred to its proper ſyllable, and at

another time to a different ſyllable?

Soc. This is what I mean.

THEIE. By Jupiter, I d'o not ſorget; nor do l think that thoſe who are thus

affected poſſeſs a ſcientific knowledge.

Soc. \Vhat then, when any one at that time writing the word Theaztetus,

opines that he ought to write T/I and e, and accordingly writes theſe letters;

and again attempting to write Theodorus, opines that he ought to write

T/z and e, and writes theſe letters, ſhall we ſay that he knows ſcicntifically

the first ſyllable oſ your names?

THEIE. But we just now acknowledged, that he who is affected in this

manner does not yet know. '

Soc. Docs any thing, therefore, hinder the ſame perſon from being affected

in the ſame manner rcſþecting the ſecond, third, and fourth ſyllable?

THEE. Nothing hinders.

Soc,
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Soc. Will not ſuch a one, therefore, in Confequence of his diſcurſive pro.

ceſs through an element, write Theaetetus with true opinion when he write;

it in its pr0per order?

THEE. It is evident he will.

Soc. \Vill he not, therefore, be still void of ſcience, but opine rightly, as

we ſaid ?

THEZE. Yes.

Soc. And will he not poſſeſs reaſon in conjunction with right opinion?

For he wrote making a diſcurſive proceſs through an element, which we

acknowledge is logos or reaſon.

THEE. True.

Soc. There is, therefore, my fi'iend, ſuch a thing as right opinion in con

junction with reaſon, which it is not yet pr0per to call ſcience.

THEIE. It appears ſo.

-Soc. We are enriched then, as it appears, with a dream, while we opine

that we poſſeſs a most true definition of ſcience.

Titus. Or we ought not yet to blame. For perhaps ſome one may not

define lago: in this manner, but may chooſe the remaining ſpecies of the

three, one of which we ſaid would be adopted by him who defined ſcience

to be right opinion in conjunction with reaſon.

Soc. You have very properly reminded me: for one ſpecies flill remri; is.

For the first ſpecies was an image as it were of diano'e'tic conception in

voice; and the ſecond, that which we just now mentioned, a proceſſion to

the Whole through an element. '

THEIE. But what do you fay the third is?

Soc. That which the multitude would ſay it is, to be able to aſſign a cer

tain mark by which the object of inquiry differs from all other things.

THEE. Can you give me as an instance a certain logos of this kind reſpect

ing any thing?

Soc. If you are willing, I think it will be ſufficient for you to admit re

ſpecting the ſun, that it is the most ſplendid of all the natures that revolve in

the heavens round the earth.

THEE. Entirely ſo.

Soc. Take then that for the ſake oſ which this was ſaid. But it is that

which we just now mentioned; that when you receive the difference of any

6 thing,
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thing, by which it differs from other things, you will receive, as ſome ſay, the

logos or definition : but as long as you touch upon any thing common, you

will have the deſinition of thoſe things to which this ſomething common

belongs. '

ſſTHEE. I understand you: and it appears to me very proper to call a thing

of this kind logos. i

Soc. But he who, in conjunction with right opinion, receives the differ

ence by which anything whatever is distinguiſhed from other things, will

be endued with ſcience reſpecting that: of which he formerly poſſeſſed opinion.

THEE. \-Ve ſay it is ſo.

Soc. Now therefore, Thezrtetus, in conſequence of approaching nearer

towhat is ſaid, as to a certain adumbration, I find I do not in the least un

derstand it; but, while I beheld it at a distance, it appeared to me that

ſomething was ſpoken to the purpoſe.

'THEE. But how is this? ,

Soc. Iwill tell you, if I can. When'l have a right opinion reſpecting

Ayou, ifI likewiſe receive your deſinition, then I know you; but if not, then .

I only opine. Is it not ſo P

THEIE. 'It is.

Soc. But logos, or definition, wasan interpretaion of your difference.

THEJE. It was.

Soc. When, therefore, 'I only opine, I do not perceive by the dianoe'tic

energy any one of thoſe things by which you differ from others.

THEIE. You do not, as it appears.

Soc. l, therefore, only dianoe'tically perceive ſomething common, which

you poſſeſs no leſs than another.

THEE. It is neceſſary.

Soc. By jupiter, then, inform me how, in a thing of this kind, >I rather

Opine you than any other? For, ſuppoſe me thus dianoe'tically conſidering;

_This is Theaatetus, who is a man, and has nostrils, eyes, and a mouth, and in

like manner each of the other members. Does this diano'e'tic conception

cauſe me to perceive Theaetetus more than Theodorus? or, as it is ſaid,

more than the last of the Myſians?

" THEE. How ſhould it?

Soc. But ifl not only dianoEticallyeonſider that he has nostrils and eyes,

but
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but likewiſe that he has a flat noſe and prominent eyes, ſhall l opine you

more' than myſelf, or any other ſuch perſon ?

THEIE. You will not.

Soc. But I think I ſhall not opine in myſelf, Thextetus, till a certain mo

nument of his flat noſe, exhibiting its difference from other flat noſes which

Iperceive, is impreſſed in me, and in like manner other particulars from

which you are compoſed; which, ifI had met with you yesterday, would re

mind me, and cauſe me to form a right opinion reſpecting you.

THE/17.. Moſt true.

Soe. Right opinion, therefore, reſpecting every thing will be converſant

with difference.

THEIE. It appears ſo.

Soc. What then will be the Conſequence if reaſon is aſſumcd together

with right opinion? For it would be ridiculous if any one ſhould order us to

opine in what it is that any thing differs from other things.

THBE. How ſo?

Soc. For, reſpecting things of which we have a right opinion, ſo fat' as

they differ from others, he would order us to aſſume a right opinion of them,

ſo far as they differ from others. And thus, like the Circumvolution of a

whip, or a pestle, or the like, from this mandate nothing would be ſaid. For

it might more justly be called the mandate of one blind ; ſince it would order

us to receive things which We poſſeſs, that we might learn things which we

opine; and thus would be perfectly ſimilar to the mandate of one deprived

of ſight.

THEIE. Tell me what it is you just now aſked.

Soc. If ſome one, O boy, ordering us to receive reaſon, ſhould at the ſame

time order us to know, but not opine difference, reaſon would be a pleaſant

thing, and the most beautiful of all things pertaining to ſcience. For to

know is in a certain reſpect to rcCeive ſcience. Is it not?

THEJE. lt is.

Soc. When aſked, therefore, as it appears, what ſcience is, he would an

ſwer, that it is right opinion with the ſcience of difference. For, according

to him, this will he the aſſumption of reaſon.

THEJB. lt appears ſo.

VOL. lV. o ' Soc.
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Scc. But it is in every reſpect fooliſh for us, who are investigating ſcience,

to ſay that it is right opinion with ſcience, either of difference or of any

thing elſe. Neither ſenſe therefore, Theaetetus, nor true opinion, nor rea

ſon in conjunction with true opinion, will be ſcience.

THEE. It does not appear that they will.

Soc. Are we, therefore, pregnant and parturient, my friend, with any

thing further reſpecting ſcience, or have we brought forth every thing?

THEJE. By Jupiter, through you I have already ſaid more than I had in

myſelf.

Soc. Docs not, therefore, all this ſhow that the obstetric art has brought

for us that which is vain, and which does not deſerve to be nouriſhed?

THEE. Entirely ſo.

Soc. If, therefore, after this you ſhould endeavour to become pregnant

with other things, and your endeavour ſhould be ſucceſsful, you will, through

the preſent diſcuſſion, be full of better things. But if you ſhould be empty,

you will be leſs troubleſome to your companions, and more moderate and

mild; in conſequence of not thinking that you know things which you do

not know. For thus much my art is able to accompliſh, but nothing more.

Nor do l know any thing of thoſe particulars which are and have been

known to great and wonderful men. But this obstetric art I and my mother

are allotted from divinity; ſhe about women, and I about ingenuous and

beautiful youths. Now, therefore, I must go to the porch of the king, to an

ſwer to the accuſation of Melitus. But to-morrow, Theodorus, we will

again return hither.

THE END OF THE THEETETUS.
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